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FOREWORD 


This  new  number  of  SPIRITAN  LIFE  begins  with  a  "Letter 
to  Our  Readers".  The  Spiritan  Research  and  Animation 
Centre  wanted  to  clarify  for  you  its  mandate  and  objectives. 
This  letter  also  seeks  to  continue  the  dialogue  you  have 
begun  in  your  comments  on  the  first  edition. 

Spiritan  spirituahty ,  like  all  spiritualities,  cannot  allow  itself 
to  be  limited  to  one  area  or  one  moment.  The  three 
themes  -  Spiritan  Sources/Justice  and  Peace/Mission  -  will 
again  be  the  focal  point  of  this  issue. 

Spiritan  Sources  are  far  from  exhausted  as  a  topic  of  study, 
especially  in  what  concerns  our  Living  Tradition,  which  also 
nourishes  our  spirituality.  The  history  of  our  mottp  -  Cor 
JJnum  et  Anima  Una  -  provides  an  example  of  this. 

Several  articles  are  deahng  with  Mission:  "the  role  of  the 
Holy  Spirit  in  inculturation",  "the  New  Age  of  Mission", 
"Mission  at  Auteuil"  and  "Clergy  and  Laity".  These  articles 
challenge  us  on  the  "how"  of  mission  and  the  common 
purpose  towards  which  all  our  spirituality  tends.  John 
Kitchen  shares  with  us  something  of  his  relationship  with 
God  and  Creation.  Justice  and  Peace  is  a  constitutive  part 
of  our  mission  of  evangeHsation.  (S.R.L.,  14) 

In  the  area  of  formation  we  are  dealing  with  Mission  for 
tomorrow.  Antonio  Gruyters  gives  us  all,  and  especially 
formators,  some  challenges  on  which  to  reflect.  One  looks 
at  those  in  formation  today  and  asks  what  the  future  of  the 
Congregation  will  be  tomorrow? 


Some  of  you  have  asked  us  for  another  questionnaire.  The 
one  presented  here  has  to  do  with  ourselves  and  our 
identity:  What  image  do  we  project  to  people  whom  we 
meet  in  our  daily  lives?  For,  the  image  which  others  have 
of  us  has,  in  turn,  a  stimulating  effect  on  us. 

This  issue  ends  with  two  personal  testimonies  taken  during 
Spiritan  Month,  which  was  held  at  Chevilly,  1-29 
September,  1990.  These  accounts  of  missionary  animation 
in  France  and  Holland  remind  us  that  Mission  is  in  the 
North  just  as  well  as  the  South. 


Maurice  Gobeil, 
Rome 


LETTER  TO  READERS 


Dear  Confreres, 

The  reactions  we  have  received  to  the  first  number  of 
SPIRITAN  LIFE  suggest  that  we  clarify  for  you  what  we 
hope  to  offer  by  way  of  service  and  state  once  again  our 
aims. 


What  Spiritan  Life  Should  Be 

In  forming  a  team  of  three  confreres  at  the  Spiritan 
Research  and  Animation  Centre,  the  General  Council  gave 
us  the  task  of  working  together  on  the  topics  Spiritan 
Sources  -  Justice  and  Peace  -  Mission,  in  order  to  unify 
Spiritan  life  as  it  is  lived  today. 

This  seemed  to  suggest  that  we  should  unite  praxis  and 
reflection  in  one  magazine,  what  comes  from  missionaries 
in  the  field  and  what  is  produced  by  the  Centre. 


An  Instrument  of  Communication 

In  a  decentralised  congregation  like  ours,  communication 
between  confreres  of  various  cultural  or  geographic  origins 
seems  to  us  to  be  of  vital  importance.  How  can  we 
maintain  links  of  communion  between  us  without  knowing 
what  other  Spiritans  think  and  experience?  Without  facing 
up  with  sympathy  to  the  other  person's  vision? 
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Which  of  us  can  boast  of  incarnating  in  himself  alone  the 
full  richness  of  Spiritan  possibihty,  the  living  model  of  the 
Rule  of  Life  and  perfect  practice  of  the  whole  range  of 
Spiritan  spirituaUty? 


An  Instrument  of  Animation 

In  union  with  the  General  Council  which  gave  us  our 
mandate,  but  enjoying  relative  autonomy,  SPIRITAN  LIFE 
has  a  specific  role  in  the  overall  service  of  animation 
confided  to  the  General  Council  by  the  Congregation. 

The  choice  of  articles,  which  is  the  responsibility  of  the 

team,  allows  us  to  give  a  certain  orientation  and  dynamic  to 
this  animation.  The  contents  of  the  pubhcation  does  not 
then  necessarily  reflect  the  official  views  of  the  Superior 
General  or  his  Council. 


An  Instrument  of  Inculturation 

Inculturation  is  vital  to  us  in  our  attitudes  and  pastoral 
practice.  SPIRITAN  LIFE  offers  us  the  possibility  of  living 
this  inculturation  with  one  another  first  of  all.  Each  author 
writes  in  his  own  name  and  writes  out  of  his  own  particular 
situation  and  from  his  own  experience.  Are  we  able  to 
accept  him  as  different?  Can  we  accept  his  particular  sense 
of  humour,  his  concerns,  his  style  of  wisdom,  and  his  radical 
approaches  or  prophetic  insight? 
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A  Forum  Rather  Than  a  Doctrinal  Statement 

Without  excluding  theoretical  syntheses  we  have  chosen  to 
ask  you  to  share  with  others  your  particular  experience: 
what  you  believe  as  Spiritans  and  what  you  want  to  promote 
within  our  reUgious  family. 

Under  this  heading,  the  content  of  the  articles  is  the 
responsibility  of  each  author,  while  open  to  personal  and 
collective  discernment. 

Over  To  You  ... 

We  need  your  cooperation  in  sending  us  your  testimonies, 
your  concerns,  your  research,  your  thoughts.  We  will  also 
gladly  receive  your  reaction  to  SPIRITAN  LIFE.  It  is  in 
dialogue  with  you  that  we  hope  to  make  it  better. 

If  each  of  you  were  to  paint  a  small  part  of  the  great  fresco 
of  Spiritan  life,  the  fresco  as  a  whole  would  provide  a 
faithful  image  of  what  we  are. 


Who  Are  We  Spiritans? 

Everywhere  in  the  world  there  is  a  search  for  and 
sometimes  even  a  crisis  of  identity.  We  cannot  escape  this 
phenomenon  -  it  is  even  indispensable:  we  must  know 
ourselves  in  order  to  communicate  with  each  other;  we  must 
be  someone  in  order  to  marry  another  person!  To  share  in 
the  experience  of  other  Spiritans  can  help  us  deepen  our 
own  experience. 
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Unity  In  Diversity 

This  diversity,  recognised  and  accepted,  allows  us  to  look  at 
what  we  have  in  common.  Far  from  being  opposed  to  each 
other,  unity  and  diversity  call  out  to  one  another  (SRL,  37). 
One  person's  identity  draws  out  the  identity  of  the  other  in 
a  double  dimension,  both  personal  and  collective. 


Beginning  From  Experience 

There  is  an  enormous  difference  between  talking  about 
spirituality  from  a  doctrinal  point  of  view  and  describing  it 
as  coming  from  the  lived  experience  of  the  members  of  a 
rehgious  family,  not  only  in  order  to  pick  out  its 
characteristics  but  also  all  the  richness  of  concrete  details 
which  make  it  a  particular  spirituality. 

To  Hmit  Spiritan  spirituality  to  a  doctrine  is  to  eliminate  a 
host  of  witnesses  who  have  known  a  strong  religious 
experience  and  who  have  influenced  their  milieu,  but  who 
have  not  left  behind  them  systematic  writings  forming  a 
doctrine. 

"We  must  not  say:  I  like  this  system  of  spirituality,  it 
appears  just  what  I  need;  therefore  it  is  true.  We 
need  an  interior  life  to  know  these  things,  a  grace 
from  the  Holy  Spirit  and  experience;  we  need  an 
experimental  and  not  a  speculative  knowledge." 

(Letter  of  Libermann  to  M.  Dupont,  9th  August  1842, 

N.D.m,  267). 

Our  experience  and  our  practice  constitute  the  privileged 
setting  for  getting  to  know  our  spirituality. 
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Towards  Mission 

Our  baptism,  our  vocation  to  the  apostolic  life,  our 
consecration  "by"  and  "to"  the  Holy  Spirit,  go  to  make  up 
what  we  are,  influence  what  we  do  and  the  manner  in  which 
we  do  it  and  this  is  entirely  directed  towards  Mission. 

We  find  something  similar  in  the  Rule  of  1734  (Chapter  II, 
I),  asking  all  members  to  work  first  for  the  "Kingdom  of 
God  and  its  Justice". 

"Action  for  Justice  and  Peace"  is  considered  "a  constitutive 
part  of  our  mission  of  evangelisation"  (SRL,  14). 


A  Suggested  Procedure 

The  path  along  which  SPIRITAN  LIFE  invites  us,  would 
lead  us  to  share  some  of  our  life-experience  in  solidarity 
with  one  another. 

Only  if  we  feel  some  "shared  responsibility"  (SRL  100)  will 
we  be  able  to  formulate  together  something  of  the  way  in 
which  we  relate  to  God,  to  others  and  to  the  world.  It  will 
take  patience.  Our  attempt  to  articulate  these  relationships 
can  only  be  made  in  dialogue  with  the  Gospel  and  with  our 
Rule  of  Life. 
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Enlightened  by  the  Holy  Spirit  and  under  the  protection  of 
the  Immaculate  Heart  of  Mary,  may  we  manage  to  give 
expression  to  a  spiritaUty  for  today:  a  spirituality  which  will 
be  faithful  to  our  Sources  and  to  those  who  have  gone 
before  us  and  which  will  help  us  face  up  honestly  to  the 
present  situation  of  mission  in  the  Church  and  in  the  world, 
while  remaining  open  to  the  newness  of  the  Spirit. 


David  Regan, 
Bill  Headley, 
Maurice  Gobeil, 
Rome 


COR  UNUM 
ET  ANIMA  UNA 


In  keeping  with  our  ideal  of  a  life  that  is  both  fraternal 
and  apostolic,  we  take  for  our  motto  the  words  used  to 
describe  the  early  Christian  communities:  "One  heart 
and  one  soul'  (cf.  Ac  4:32)  (S.R.L.,  7). 


A  confrere  asked  me  a  while  ago  what  the  origin  was  of 
that  motto  in  our  present  Rule  of  Life.  Since  I  did  not  have 
any  answer  for  him,  I  passed  the  question  on  to  some 
fellow-members  who  were  there  and  they  were  all  equally 
nonplussed.  So  I  got  down  to  looking  for  it  and  began  to 
ask  our  "specialists". 

The  clues  and  information  I  found  led  me  back  in  time. 
With  some  surprise  I  found  that  this  profoundly  evangelical 
motto  brings  us  back  to  the  very  start  of  our  Spiritan  story. 

What  I  put  before  you  is  in  the  reverse  order  to  my  quest: 
starting  at  the  beginning  we  come  down  to  our  days.  This 
way,  the  different  formulations  as  time  went  by  are  doubly 
interesting.  Besides  helping  us  to  trace  the  Hne  of 
development,  they  help  us  to  understand  the  evolutions  in 
their  context  and  the  important  changes. 


The  private  motto  of  the  "Aa". 

It  is  now  known  that  Poullart  des  Places  was  a  member  of 
the  Assemblee  des  Amis,  otherwise  called  "Aa",  at  the 
College  Louis-le-Grand,  in  Paris,  and  that  this  marked  his 
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spirituality.  These  "Aa"  were  private  associations  whose 
goals  were  the  sanctification  of  their  members  and  apostoUc 
zeal.  These  two  goals  were  equally  important  and  each  a 
close  function  of  the  other' . 

The  purpose  of  these  Assemblees  d'Amis  (the  name  used 
when  speaking  to  non-members)  in  Jesuit  schools  was  to 
animate  the  students  and  particularly  those  doing  theology 
so  as  to  form  quality  clerical  candidates. 

The  following  is  a  sample  of  what  the  Rule  of  these  "Aa" 

said: 

we  are  a  group  of  people  bound  together  in  charity 

and  love.  This  we  have  closest  to  our  hearts,  looking 
upon  it  as  the  soul  of  the  Aa,  thinking  of  every  means 
that  we  may  be  like  the  first  Christians  -  one  heart  and 
one  souL.,, 

With  these  initials  at  the  end:  ,J.M,IA.S,CU,A.U. 

J.M.J.A.S.  as  a  sign  of  their  devotion  to  Jesus,  to  Mary,  to 
Joseph,  to  the  (Angeli  Sancti)  Holy  Angels,  and  C.U.A.U. 
(Cor  Unum  et  Anima  Una)  as  a  kind  of  keynote  or  emblem 
of  unitedness  amongst  them  and  apostolic  zeal  like  that  of 
the  first  Christian^. 


1  Rouquette,  R.,  in  Dictionnaire  de  Spiritualite,  Paris.  Beauchesne, 
1980,  TmJ,  "Aa",  Col.  1490-1504.  Archives  of  the  Jesuits  of  Toulouse, 
Lettres  de  VAa,  T.I,  fol.  208v,  209v.. 

^  Rules  of  the  "Aa".  The  Holy  Family  Group,  Archives  of  the  Seminary, 
Quebec,  Ms  273,  pp.  36  and  48.  Se  also  Le  Floch,  Claude-Frangois  Poullart 
des  Places  -  Fondateur  du  Seminaire  et  de  la  Congregation  du  Saint-Esprit 
(1679-1709),  Paris,  Lethielleux,  1915,  p.  278. 
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The  motto  is  no  longer  secret 

Since  this  motto  was  secret,  Poullart  des  Places  could  not 
take  it  over  officially  nor  write  it  into  his  first  Reglements. 
Nonetheless  between  1703  and  1848  as  the  Spiritan  story 
went  on,  it  was  a  phrase  that  must  have  been  used  many 
times  by  the  Directors  with  the  students  of  the  Seminaire 
and  have  grown  into  a  motto  both  Directors  and  students 
took  over  for  themselves.  The  expression  "Cor  Unum"  is  to 
be  found  in  several  documents  from  those  times: 

-Letter   of   Reverend   Lanoe    to   Reverend   Becquet,    6 

November  1784: 

My  wish  is  that  we  might  be  but  one  heart  and  one  soul 
and  might  never  know  unfortunate  mine  and  yours  ... 
(Spiritan  Archives,  4-B-III). 

-On  the  occasion  of  election  of  a  Superior,  Reverend 
Dominique  Deglicourt  writes,  3  October  1788: 

-.  united  in  soul  and  in  heart  with 

(Spiritan  Archives,  3-B-II). 

-In  a  sermon  by  Reverend  Warnet,  8  December  1839: 
..,to  make  peace  reign  between  all  members  of  the 
community  so  they  are  one  heart  and  one  soul..., 
(Spiritan  Archives,  10-B-I). 


1734  Ancient  Rule 

One  of  the  old  copies  of  the  Reglements  pubHshed  in  1734 
and  which  Le  Floch  seems  to  have  looked  at,  already  had 
a  motto: 

The  arms  of  the  Society  have  a  dove  with  wings 
outspread  over  the  sign  or  a  monogram  of  Mary  -  an 
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A  intertwined  with  an  M.  We  read  in  fact  in  the 
articles  added  on  to  the  original  Reglements: 
Insignibus  Mariae  omemur;  sit  nobis  pro  sigillo 
stemmate  imago  Spiritus  Sancti  cum  imagine  aut 
saltem  nomine  Beatae  Virginis;  talis  erit  tutela  domus. 
[We  carry  the  signs  of  Mary;  our  shield  shall  be  an 
image  of  the  Holy  Spirit  along  with  one  of  Mary  -  or 
the  Blessed  Virgin's  name  at  least;  such  shall  be  our 
house's  shield].  A  little  further  on:  Sigillum  sodalitatis 
erit  imago  Spiritus  Sancti  et  Beatae  Virginis  cujus  in 
parte  anteriori  majoris  portae  collocetur  imago  cum 
haec  inscriptione:  tutela  domus,  [The  Society's  arms 
are  an  image  of  the  Holy  Spirit  and  the  Blessed 
Virgin.  A  copy  of  this  is  to  be  placed  on  the  outer  face 
of  the  main  entrance  with  this  written  below  it: 
Guardian  of  the  House]  \ 


By  the  time  of  Reverend  Leguay,  "Assemblies  of  Friends" 
had  disappeared  and  there  was  no  longer  any  obstacle  to 
using  Cor  Unum  et  Anima  Una  publicly  in  the  Spiritan 
traditional  way. 


^  Le  Floch  Henri,  Une  vocation  et  unefondation  au  siecle  de  Louis  XIV 
-  Claude-Franqois  Poullart  des  Places  Fondateur  du  Seminaire  et  de  la 
Congregation  du  Saint-Esprit  (1679-1709),  Nouvelle  edition,  Paris, 
Lethielleux,  Libraire-Editeur,  1915,  pp.  390,  599,600. 

These  "articles  added  on  the  original"  do  not  occur  in  the  manuscript 
kept  in  the  Archives  Nationales,  nor  in  the  copy  that  is  in  our  own 
Archives,  nor  in  the  1845  edition  of  the  Rule,  published  by  Imprimerie 
Cosson,  Paris.  The  original  of  the  example  that  Le  Floch  is  quoting  from 
remains  unknown. 

As  to  the  monogrjun  (an  A  interwined  with  an  M),  that  figures  on  all 
the  books  of  the  old  Ubrary  of  the  Seminaire  du  Saint-Esprit,  and 
doubtless  means  Ave  Maria  [Hail  Mary!]. 
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In  the  1847  correction  of  the  text  of  the  Rule  of  Life, 
pubhshed  in  1848  (see  N.D.,  IX,  Appendix,  190-198),  which 
was  the  text  under  which  the  members  of  the  society  of  the 
Holy  Heart  of  Mary  joined  at  the  Fusion,  the  expression  Cor 
Unum  et  Anima  Una  is  explicitly  quoted: 

They  shall  have  mutual  love  for  each  other,  help  each  other 
and  habitually  be  one  in  heart  and  mind;  by  this  shall  all 
know  them  to  be  true  disciples  of  Christ. 

They  (members)  should  love,  help  and  support  each  other 
so  they  may  be  said  to  have  only  one  heart  and  one  soul 
By  these  traits  people  will  recognise  them  to  be  true  disciples 
of  Jesus  Christ '^, 


After  1848 

After  the  Fusion,  how  does  Libermann  integrate  this 
Spiritan  heritage  in  the  1849  Rule  (N.D.,  X,  450-569)? 
Following  his  personal  insights  he  is  to  redefine  the 
Congregation  within  a  pre-existing  understanding  of 
apostolic  living,  but  in  a  more  explicit  fashion.  This  was 
made  easier  to  do  by  the  fact  that  he  had  already 
commented  on  "oneness  of  heart"  and  "oneness  of  soul". 
See  in  the  Close  (Gloss  on  the  Rule,  Nicolas  Frangois, 
unpublished  1967,  p.  125).  He  must,  however,  have  had  to 
be  gentle  too  on  the  sensitivities  of  the  ex-members  of  the 
Society  of  the  Holy  Heart  of  Mary. 


^  Regulae  et  Constitutiones  sodalii  et  Seminarii  Sancti  Spiritus,  sub 
Immaculatae  Virginis  Tutela,  Paris,  Imprimerie  de  Bailly,  Place  Sorbonne, 
2,  1848,  CapJII,  4,  p.l9;  Art.  4,  p.32. 
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Thus,  for  example,  on  the  expression  Cor  unum  that 
interests  us  here,  Libermann  retains  the  essence  of  the 
formula  Reverend  Leguay  used  and  in  the  very  context,  the 
Chapter  on  community  life.  The  echo  is  quiet  but  clear. 
He  is  going  to  add  to  his  own  commentary  an  impact  upon 
apostolic  living:  a  Cor  Unum  ...  that  primarily  serves  the 
Kingdom  and  demands  unity  in  the  community. 

By  the  fact  of  their  commitment  to  the  Congregation, 
all  members  place  the  employment  of  their  bodily, 
intellectual  and  moral  capacities  in  common,  to  be  used 
for  God's  glory  and  the  salvation  of  souls,  to  one  same 
purpose,  that  of  the  enterprise,  by  the  same  spirit  which 
is  the  general  spirit  of  the  Society  and  under  the 
guidance  of  the  same  rules  which  are  those  it  adopts. 

So  it  is  that  all  members  of  the  Community  are  but  one 
and  the  same  body,  in  thought,  in  feeling,  in  acting  in 
perfect  oneness  for  the  glory  of  God  and  the  salvation  of 
souls  ^. 


Motto 

In  a  copy  of  the  Rule  that  Pere  Schwindenhammer  signed 
in  1853  on  the  occasion  of  changes  that  were  to  be  put  in 
(Note  by  Pere  Barillec),  the  text  once  more  gets  close  to  the 
Leguay  wording  with  the  following  new  redefining: 

One  heart  only,  only  one  soul:    such  should  be  the 
Congregation's  motto  according  to  our  Holy  Rules,  such 


Reglements  de  la  Congregation  du  Saint-Esprit  sous  I'invocation  de 
rimmacule  Coeur  de  Marie,  Paris.  Gaume  Freres,  Libraires,  rue  Cassette 
4,  1849.  Art  II,  p.8. 
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should  be  one  of  the  distinctive  characteristics  of  each 
member^. 

In  Pere  Schwindenhammer's  autograph  letters  in  the 
Chevilly  Spiritan  Archives,  this  device  is  not  printed  on  the 
official  writing-paper.  In  the  Archives  at  Ronie,  in  Notes 
historiques  sur  la  Congregation,  dated  8th  June  1877,  we  find 
the  emblem  of  the  Holy  Spirit,  a  dove  descending  upon  a 
heart  surrounded  by  lilies^. 

The  first  official  seal  of  the  Congregation  appears,  without 
the  device,  at  the  end  of  Circular  Letter  No  11,  27th 
December  1855. 


Motto  and  emblem 

As  a  sign  of  its  two  dedications  and  its  two- fold  name, 
the  emblem  of  the  Institute  is  an  image  of  the  Holy 
Spirit  in  the  shape  of  a  dove,  wings  outspread  over  the 
Heart  of  Mary,  and  as  motto  these  words  from  our  Holy 
Rule:  Cor  Unum  et  Anima  Una,  one  heart  and  one 
soul  so  the  members  be  constantly  reminded  of  the  unity 


^  Constitutions  de  la  Congregation  du  Saint-Esprit  sous  la  protection  de 
rimmacule  Coeur  de  la  Bienheureuse  Vierge  Marie,  Paris,  1855.  p.86. 

^  One  much  the  same  with  the  address  at  30  Rue  des  Postes,  was 
already  in  use  in  1874  (Spiritan  Archives:  411-A-III).  After  the  Fusion  it 
seems  Libermann  simply  used  the  notepaper  that  was  there  already 
printed  with  the  heading  and  address  of  the  Seminaire  du  Saint-Esprit 
until  the  stock  was  used  up  (A  M.  Jan,  6  September  1850,  Archives 
spiritaines,  Montreal).  A  letter  from  the  25th  of  July  1851  has  the 
following  heading,  with  no  address:  "La  Congregation  du  Saint-Esprit  et 
de  rimmacul6  Coeur  de  Marie"  (Spiritan  Archives,  Bethel,  U.S  A.,  6-C- 
0  No  1). 


20  Cor  unum  et  Anima  una 

and  love  that  should  reign  among  all  °. 

In  the  1879  revision  Reverend  Leguay's  Latin  text  comes 
back  almost  word  for  word  but  in  the  wording  in  French  the 
impact  is  weakened 

In  omnibus  sit  cor  unum  et  anima  una;  in  hoc 
cognoscent  omnes  quia  veri  sunt  discipuli  Christi . 

Each  should  strive  to  do  everything  in  his  power,  so  that, 
in  the  words  of  our  motto,  there  may  reign  among  us  a 
sincere  oneness  of  heart  and  mind,?. 

The  printed  motto  and  emblem. 

While  Pere  Schwindenhammer  was  Superior  General  (1852- 
1881)  this  emblem  appears  in  a  variety  of  shapes  on  seals 
and  lithographed  General  Bulletins. 

The  definitive  form  of  it  is  fixed  after  Circular  Letter  No 
50,  4th  June  1876.  This  is  the  one  used  for  the  Constitutions 
of  1878  and  it  remains  unchanged  afterwards.  This  design 
is  retained  for  General  Bulletins  printed  by  letterpress  after 
1887  (Tome  I,  XIV  of  the  Complete  Collection).  It  is  only 
recently  that  headed  notepaper  and  various  Bulletins 
originating  from  Provinces  have  borne  more  stylised 
renderings  of  our  coat  of  arms. 


Constitutions  de  la  Congregation  du  Saint-Esprit  et  du  Saint  Coeur  de 
Marie,  Paris.  Maison-Mere  de  Tlnstitut,  1878.  Part.  1.  Sect  1.  Const.  1. 
VI,  p.2. 

^  Manuel  des  Regies  et  Constitutions  de  la  Congregation,  Paris,  Maison- 
Mere  de  I'Institut,  MDCCCLXXIX,  Cap.  Sextum,  Art.  1,  p.l9. 
Constitution  60,  VI,  p.207. 


Cor  unum  et  Anima  una  21 

The  1910  version  of  the  Rule  retains  the  same  Latin  text 
but  the  version  in  French  has  an  impoverished  air  about  it: 
the  Fathers  and  Brothers  will  try,,. 

All  the  Fathers  and  Brothers  will  strive  to  realize  fully, 
in  their  mutual  relations,  the  beautiful  motto  of  the 
Congregation:   Cor  Unum  et  Anima  Una  ^°. 


Coat-of-Arms. 

An  innovation  of  1910  is  this:  besides  mentioning  the  motto 
under  the  heading  of  Mutual  duties  of  members  of  the 
Congregation,  it  has  this  under  the  head  "Name  and 
Patrons"  (Constitution  1,  Part  I  Nos  1  and  4): 

The  arms  of  the  Congregation  represents  the  Holy  Ghost, 
under  the  form  of  a  dove,  hovering  over  the  Heart  of 
Mary,  the  device,  the  words:  Cor  Unum  et  Anima  Una; 
One  Heart  and  One  Soul, 

The  1921  revision  of  the  Constitutions  has  no  change 
regarding  the  Cor  Unum  ...  The  Latin  Rule  from  1910 
remains  unchanged  until  1986.  Then  a  change  in 
terminology  means  that  the  expression  disappears  and  so  too 
does  the  Latin  Rule. 


^°  This  English  version  is  from  the  Regulae  et  Constitutiones 
Congregationis  Sancti  Spiritus  sub  tutela  Beatissimae  Virginis  Mariae,  Holy 
Ghost  Apostohc  College,  Cornwells,  Pa.,  1914,  No  308. 
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The  1957  new  Constitutions  brought  only  a  slight 
modification:  the  Fathers  and  Brothers,,,  wording  comes  to 
be  replaced  by  the  members  of  the  Congregation,,,  ^\ 

The  Congregation  of  the  Holy  Spirit  under  the  protection 
of  the  Immaculate  Heart  of  Mary  (S.R.L.,  2)  now  has  its 
Rule  of  Life  of  1987. 

In  the  way  the  words  are  now  used  in  both  the  civil  and 
Church  spheres,  no  one  speaks  any  longer  of  "Rules  and 
Constitutions"  but  of  a  Constitution  and  of  Norms  for  its 
implementation.  These  two  are  built  into  each  other  so  as 
to  make  up  a  unified  vision.  So  we  no  longer  possess  the 
Cor  unum  et  anima  una  formula  in  Latin.  But  if  we  look 
again  at  article  7th,  it  will  be  seen  to  have  in  the  modern 
text  precisely  that  original  sense  of  the  expression,  linking 
"fraternal  and  apostolic  living".  It  is  what  Libermann  in  his 
day  brought  out  clearly  ^^ 

Our  motto,  far  from  being  inward-looking,  has  a 
fundamentally  apostolic  meaning,  referring  to  the  dynamism 
of  those  first  Christian  communities,  urging  us  towards 
unitedness  for  mission. 

Maurice  Gobeil, 
Rome 


^^  Regulae  et  Constitutiones  Congregationis  Spiritus  sub  tutela 
Immaculati  Cordis  Beatatissimae  Virginis  Mariae,  Holy  Ghost  Fathers, 
Kimmage,  DubUn,  1959,  No  331,  p.l51. 

^^  A  propos  Ac  4:32.  The  wish  not  to  go  too  far  from  a  consecrated 
EngKsh  made  the  author  of  the  EngHsh  version  of  the  Rule  of  Life  take 
here  a  scriptural  quotation  not  from  the  NJB  which,  as  the  1986  General 
Chapter  had  decided,  was  used  through  all  versions  of  the  Rule.  See  Rule 
of  Life  (Eng.),  p.l35  Note. 


THE  ROLE  OF  THE  HOLY  SPIRIT 
IN  THE  THEOLOGY  OF  INCULTURATION 


The  Holy  Spirit  is  the  key  to  the  Theology  of  Inculturation. 
We  say  of  Jesus:  incamatus  est  de  Spirito  Sancto,  we  cannot 
say  less  of  other  cultural  "incarnations"  of  Christ. 


The  Pentecost  of  New  Churches 

On  the  day  of  Pentecost,  birth  of  the  Church,  the  Holy 
Spirit  empowered  the  hearers  of  the  apostolic  word,  to 
understand  it  each  in  his  or  her  own  tongue  (Ac  2,11).  It 
is  similarly  the  Spirit  who,  in  our  time,  enables  those 
peoples  in  other  lands  who  hear  the  word,  to  assimilate  it 
each  in  their  own  cultural  "tongue"  and  give  birth  to  new 
local  Churches. 


The  Incarnation  in  History 

The  Church's  evangelizing  work  aims  at  having  "all  nations" 
live  the  Gospel,  each  in  its  concrete  situation  and  in  every 
century.  This  spreading  of  the  incarnation  in  history  and 
throughout  each  land,  is  a  work  attributed  to  the  Holy 
Spirit. 

The  fruit  of  the  carrying  out  of  Christ's  final  mandate,  "Go 
into  all  the  world  and  preach  the  Gospel..,"  (Mk  16,  15)  is 
achieved  in  and  through  diverse  cultures.  Attention  to  local 
cultures  is  necessary  for  the  very  act  of  "speaking". 
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Taught  by  the  Spirit 

If  no  one  can  say  "The  Lord  Jesus",  without  the  Holy  Spirit, 
even  more  is  the  Spirit  needed  for  newly  evangelized 
peoples  to  pronounce  that  "only  name  given  imder  Heaven 
whereby  we  must  be  saved".  It  is  the  Spirit  who  will  "Teach 
you  all  things  and  bring  to  your  mind  all  that  I  have  said  to 
you  "(Jn  14,26).  "Teach"  may  be  taken  in  the  context  of 
diverse  cultures  and  times. 


"It  is  to  your  advantage  that  I  go  away" 

The  coming  of  the  Spirit  and  Jesus'  going  are  theologically 
connected.  The  twelve  could  not  become  fully  apostles  until 
Jesus  went  and  the  Spirit  came  to  allow  them  interiorize  his 
message.  As  long  as  Jesus  was  with  them  he  alone  could 
speak,  they  had  nothing  to  add  to  what  he  had  to  say.  How 
could  they? 


The  Future  belongs  to  the  Spirit 

Only  when  Jesus  was  no  longer  with  them  and  his  Spirit  had 
come  upon  them,  could  they  take  up  their  part  of 
responsibility  for  his  mission.  The  future  belongs  to  the 
Spirit.  It  was  the  Spirit  of  God  who  hovered  over  the  waters 
at  creation.  It  is  the  Spirit  who  brings  the  new  order  of  the 
new  creation  out  of  the  chaos  of  the  uncreated  future. 


A  constant  temptation 

It  is  one  of  the  constant  temptations  which  assail  the  Church 
to  wish  to  control  everything  through  a  centralized  hierarchy 
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in  a  sort  of  religious  empire,  leaving  nothing  to  the  creativity 
of  the  Spirit.  Theology  today  is  accepting  some  of  the 
criticisms  levelled  against  the  Western  Church  by  the 
Orthodox,  accusing  us  of  a  "Christomonism"  which  in 
practice  eliminates  the  mission  of  the  Spirit. 


Mirror-image 

We  easily  think  of  negative  features  of  Islam:  the  authorita- 
rian rulers  who  combine  all  powers  in  their  own  persons 
because  they  are  "the  humble  representatives  of  Allah  in 
whom  there  is  no  division  of  powers".  We  do  not  always 
realise  how  much  Islam  presents  a  mirror-image  of  Chris- 
tendom at  certain  periods  of  history. 


A  truly  Trinitarian  Faith 

A  truly  trinitarian  faith  put  into  practice  could  allow  due 
decentralization,  local  autonomy  and  genuine  inculturation. 
It  is  no  mere  coincidence  that  the  most  unduly  centralizing 
trends  occurred  in  centuries  when  we  said  that  prophecy 
was  no  longer  needed  -  the  Spirit,  Qui  locutus  est  per 
prophetas,  had  been  left  out  of  account. 


History  made  Salvific 

Part  of  dubious  "spiritualizing"  tendencies  and  of  dualist 
anthropologies  consists  in  a  denial  of  the  theological  value 
of  history.  There  is  only  one  history  of  the  universe.  It 
depends  on  our  reading  of  that  history  -  the  hermeneutic  of 
faith  which  we  bring  to  it  -   how  salvific  we  make  it. 
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Only  the  Spirit 

It  is  only  the  Spirit  of  Jesus  who  can  empower  us  to 
accomplish  an  insertion  of  the  Gospel  into  history  without 
loss  of  truth.  It  is  only  the  Spirit  who  can  underwrite  work 
for  the  transformation  of  society  through  the  correct 
theological  processing  of  a  world  in  change  -  the  great 
pastoral  challenge  of  our  times.  Inculturation  is  an  integral 
part  of  that  process  and  of  that  transformation. 


David  Regan, 
Rome 


ON  MISSION 
AT  AUTEUIL 


Mamadou,  a  young  Senegal  boy  of  13,  rushes  into  the 
chapel  where  I  am  celebrating  the  Eucharist  with  some 
young  adolescents  in  one  of  the  houses  of  the  ORPHELINS 
APPRENTIS  D'AUTEUIL.  "Can  I  too  pray  with  you?"  Eyes 
shining  bright  against  the  jet  of  his  narrow,  dark  face:  "my 
father  abandoned  me  with  my  mother"  he  whispered  into  my 
ear  after  the  Mass.  With  a  child's  shame  he  had  not  added 
that  she  had  lost  her  reason:  "Fm  all  alone,  you  see.  Help 
me  to  pray  to  God!"  Mamadou  no  longer  has  anywhere  to 
call  home.  His  official  papers  call  this  his  home.  We  are 
the  only  family  he  has  left. 

Juan  is  14  years  old.  His  parents  were  from  Spain.  They 
had  moved  into  France.  "I  won't  be  going  to  your  Mass",  he 
said  one  day,  "and  I'll  tell  you  the  reason.  As  soon  as  I  step 
inside  a  church  I  think  of  my  father.  When  he  was  drunk 
he  would  beat  my  mother  up.  She  died  as  a  result.  When 
I'm  before  Jesus,  it  makes  me  sad.  I  want  to  cry  and  I  get 
a  hopeless  feeling.  So  I  get  up  and  go  out".  I  prayed  in  my 
heart  for  him  and  on  the  turning  of  the  stairs  I  said  to  him, 
"Juan,  you've  had  so  much  trouble,  it  makes  you  a  special 
friend  of  Jesus.  That's  why  being  in  the  church  affects  you 
so  deeply.  The  reason  is  because  He  loves  you".  The  little 
fellow's  face  lit  up  and  next  day  he  was  right  up  the  front  at 
the  Mass.  "Whatever  was  it  you've  done  with  Juan?",  the 
Director  asked  me,  "he's  completely  changed". 

Pedro  has  no  brother,  no  sister,  his  father  abandoned  him 
at  birth  and  he  has  been  looked  after  by  his  mother  alone 
who  has  had  15  difficult  years  of  it.  When  he  gets  back  now 
from  Summer  Camp  I  am  to  meet  him  off  the  train.    His 
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mother  has  just  died  from  a  blood  cancer.  Pedro  now  has 
no  home  to  go  to  and  I  have  to  break  the  news  to  him  and 
bring  him  home.   What  a  bleak  prospect. 

There  was  nobody  of  all  his  family  left  to  Ren^,  a  fine 
looking  lad  from  the  provinces,  save  one  old  aunt  he  was 
very  attached  to.  What  ever  it  was  he  did  last  weekend,  she 
has  sent  him  a  present  with  the  message  that  he  is  not  to 
come  to  her  ever  again.  He  flung  the  present  into  the 
thrash  and  is  now  deep  in  a  dangerous  mood.  Everyone  has 
rejected  him.  He  is  all  tensed  up.  There  is  a  chance  he'll 
try  suicide. 

Max  is  French,  born  overseas.  His  father  is  in  prison  for 
the  rape  of  underage  girls.  Fear  and  shame  made  his 
mother  run  away  from  the  home.  Max  was  living  rough; 
had  pals  among  the  pilferers;  had  been  a  victim  of  child 
prostitution.  Now  he  is  in  one  of  our  houses;  hard-faced, 
hostile.  The  Director's  pass-key  was  nestling  in  his  pocket 
within  three  days  of  his  arrival  in  the  house:  our  man  has 
class!  Yet,  he  is  an  adolescent  too,  looking  for  love,  hoping 
someone  will  understand.  Half  the  boys  in  the  house  here 
were  sent  up  by  the  Judge.  In  a  few  years  they  will  be 
leaving  the  house  with  an  enviable  training,  each  one  his 
trade  and  besides  an  education  and  founded  principles. 
Before  then  however,  it  will  be  vital  to  take  each  one  as  he 
is,  try  to  understand  him,  help  him  along  and  in  the  end, 
find  the  key  to  unlock  his  heart. 


Mehabi  now  is  18.  He,  with  his  family,  got  away  on  foot 
from  famine  in  Ethiopia,  walking  all  the  way  to  the  Sudan. 
He  alone  survived.  He  is  serving  his  time  as  an  automobile 
electrician.  He  is  a  sensitive  youth,  of  noble  bearing;  deeply 
religious;  a  Coptic  Christian.  Unable  to  forget  what  he  has 
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seen,  recalling  those  he  has  lost,  he  moums  deeply.  It  is 
consolation,  even  a  little,  that  he  is  looking  for.  How  is  he 
going  to  avoid  the  depression  that  is  hanging,  waiting  to  fall 
upon  him? 


All  in  the  cultural  soup 

Moubarek,  aged  16,  has  his  roots  in  North  Africa  and  by 
some  miracle  has  been  delivered  from  the  street  warfare  of 
his  native  sector  in  the  Northern  suburbs  of  Paris.  His 
family  is  scattered;  he  has  been  living  rough.  To  be  fitted 
back  into  society,  what  he  needs  is  warmth  and  affection. 

Chi-Dung  slipped  out  of  Vietnan,  one  of  countless  "boat 
people".  He  is  17  and  was  picked  up  by  the  "Medecins  sans 
frontieres"  aboard  the  lie  de  Lumiere  and  sent  on  from 
Thailand  to  Auteuil.  He  is  young  but  already  knows  his 
mind.  He  is  ambitious  and  whatever  the  cost,  determined 
to  make  his  way.  He's  only  waiting  for  a  sign  of  affirmation 
to  turn  on  a  beaming  eastern  smile. 

His  pal  Liem  came  to  us  from  Malaysia,  from  the  Camp 
called  Poulobidong,  where  he  had  spent  two  painful  years. 
What  they  told  him  there  was  that  a  "religious"  house  in 
Paris  was  going  to  help  him  to  find  a  life  for  himself.  What 
he  asked  me  was  if  I  could  help  him  find  out  more  about 
the  religion  of  his  forebears.  Here,  with  twenty-five  other 
Vietnamese  he  lives  alongside  young  Cambodians  whose 
experiences  are  etched  into  their  faces.  The  two  groups  do 
not  get  on  too  well.  They  are  all  looking  for  a  little 
happiness. 
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Chang  has  only  lately  told  me  his  tale.  When  he  was 
thirteen,  to  escape  from  Laos,  he  swam  the  Mekong  under 
rifle-fire.  He  reached  Auteuil  at  the  end  of  three  years  in 
an  internment  camp.  He  is  twenty  now,  has  completed  his 
craftsman's  training,  has  somewhere  to  live  and  is  saving  his 
money  so  he  may,  one  day,  find  his  family  again. 

The  civil  war  in  Sri  Lanka  has  thrown  other  young  waifs  up 
on  our  shores.  The  first  thing  they  must  learn  is  to  read  and 
write  (French).  The  Red  Cross  has  sent  us  thirteen  to  our 
Maison  Sainte  Therese  in  Paris.  They  are  living  with 
adolescents  of  32  nationalities,  each  one  markedly  different. 
A  cultural  soup!!  But  at  the  same  time  a  microcosm  of 
Justice  and  Peace  seeking  universal  brotherhood.  Usually, 
it  works;  with,  every  now  and  again,  a  stumble  or  so. 

These  are  a  few  exemples  among  hundreds  from  the  rich 
oecumenical  milieu  where  there  is  wide  scope  within  our 
own  walls  for  a  missionary  pastoral. 


"L'Oeuvre  d'Auteuil" 

L'Oeuvre  d'Auteuil  then,  comes  across  as  a  huge  linkage  of 
thirty  establishments,  eight  in  the  Paris  region,  teaching 
thirty-two  different  trades,  with  a  teaching  and  training  staff 
of  1,800,  including  all  who  are  working  there,  caring  for 
over  4000  boys  and  youths,  spread  over  all  of  France  in 
Europe  and  with  houses  also  in  the  French  West  Indies,  the 
island  of  Reunion  and  associated  with  similar  houses  in 
Africa  at  Brazzaville,  Douala  and  Dakar. 
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Origins 

It  was  an  evening  in  1866  that  started  it.  Abbe  Roussel, 
seeing  a  famished  child  picking  through  a  pile  of  refuse, 
brought  him  home,  fed  him  and  gave  him  a  bed  in  his  own 
house.  There  were  soon  six  and  the  Abbe  providentially  got 
a  house  at  Auteuil,  near  Paris  in  which  he  undertook  to 
look  after,  lodge,  feed,  train  and  teach  them  to  be 
Christians.  Within  ten  years  there  were  to  be  400  boys  who 
had  been  sheltered  and  trained  under  his  roof. 

Fr.  Brottier 

In  1923,  following  a  whole  history  of  money  problems, 
rOeuvre  d'Auteuil,  falling  apart,  was  offered  to  the  Holy 
Spirit  Congregation  by  the  Cardinal  of  Paris.  Father  Daniel 
Brottier  took  over  at  once  as  Director. 

He  had  a  notable  past  behind  him  by  them,  as  an  educator, 
missionary,  a  World  War  I  chaplain  who  was  legendary,  a 
fund-raiser  extra-ordinary  for  the  great  Cathedral  Souvenir 
Africain  at  Dakar "" .  This  long  training  had  made  him  ready 
for  his  new  task.  Still  more  important  however,  God  had 
down  the  years,  forged  a  heart  in  him,  a  saint's  heart, 
capable  of  beating  with  God's  never-ending  predilection  for 
His  abandoned  children.  It  lives  on  in  our  day  in  Brottier's 
heart  and  the  hearts  of  his  followers.  Dilatentur  spatia 
caritatis,  let  the  room  for  loving  be  broadened:  it  was  Pope 
Pius  XI's  unique  motto:  throw  open  the  gates  to  all  the 
world's  unfortunate  children. 


^  In  memory  af  all  those  who  dedicated  their  lives  to  service  in  Africa. 
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And  Blessed  Brottier  continues 

Blessed  Brottier,  as  he  promised  before  his  death,  keeps  up 
-  by  means  of  the  work's  many  friends  -  the  supply  of  manna 
from  heaven  to  keep  things  going  today  and  the  trust  in 
Providence  as  to  tomorrow.  These  thousands  of  persons, 
thanking  Brottier  for  something  or  asking  something  of  him, 
send  their  prayers  and  pain  in  offering  along  with  their 
donation,  make  the  true  heart  of  "Auteuil",  the  secret  source 
of  its  living.  The  post,  day  after  day,  supports  a  review  with 
a  big  circulation,  the  A  UECOUTE,  and  takes  care  of 
Auteuil's  daily  miracle.  It  is  something  that  those  who  have 
devoted  their  lives  to  caring  for  "youth  adrift"  find  a  thing 
of  endless  wonderment. 

Some  of  these  "drifters"  are  the  result  of  modern  calamities 
or  wars,  some  are  from  broken  families.  They  have  been 
through  loose  living,  delinquency,  drugs.  Rejected  from 
society,  they  bitterly  resent  that  ostracism  and  behind  their 
stricken  sensibility  -  their  school  failure,  their  psychological 
trauma  -hides  an  immense  hunger  for  acceptance  and  for 
love.  Their  very  violence  and  aggressiveness  are  cries  from 
the  depths  to  be  recognised  as  somebody.  They  are 
extremely  captivating!  Since  they  have  been  through  so 
much  unjust  suffering  they  are  the  object  of  a  quite  special 
care  from  Our  common  Father. 


Requirements  for  this  mission 

It  is  capital  that  anyone  who  in  any  capacity  works  in  their 
training  be  prepared  specially  for  this  so  difficult  job  and  be 
a  person  driven  by  a  selfless  devoted  spirit,  a  confident 
person,  a  patient  person.  The  Director  General  often  and 
often  tells  them  that  their  work  is  "mission". 
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What  is  more,  in  the  spirit  of  Father  Brottier,  which  is  still 
our  spirit,  each  individual  has  to  show  these  deprived  youths 
the  disinterested  love  of  God  and  to  foster  the  birth  and 
development  of  each  one's  spiritual  life.  The  priest, 
promoter  of  this,  and  simultaneously  a  personal  confidant, 
plays  at  Auteuil  an  irreplaceable  role  just  as  much  for  the 
young  people  as  for  the  men  and  women  who  devote 
themselves  to  them. 


A  new  Centre 

The  Centre  Spirituel  Daniel  Brottier,  by  Bible  sessions,  talks, 
articles,  personal  contact,  looks  after  the  upkeep  of  this 
special  charism.  It  leads  and  looks  after  the  Pastoral  Team 
of  every  house.  It  organises  meetings  of  the  priests  and 
Sisters  who  work  for  Auteuil,  and  occasionally  a  meeting 
focusing  on  Buddhism  or  Islam.  In  a  special  way  the  Centre 
is  a  place  for  the  care  of  spiritual  living  both  for  the 
individuals  and  for  the  communities. 

It  is  our  hope  in  the  not  too  distant  future  confreres  from 
other  Provinces  or  Foundations,  attracted  by  working  with 
abandoned  youth,  may  come  to  share  alongside  us  in  this 
specifically  missionary  task.  Close  by  the  BasiHca  Brottier 
they  can  find  those  community  facilities  that  permit  on-going 
reflections  upon  missionary  activities,  prayer  and 
organisation  so  as  to  reach  out  to  the  special  needs  of  the 
youth  and  the  grown-ups  of  our  houses.  There  might  be 
priests,  lay  folk,  religious  people  (we  have  quite  a  large 
group  of  lay  people  associated  with  us  through  convinced 
beUef)  living  as  a  community  at  Auteuil,  living  out  Father 
Brottier's  spirit,  which  is  a  practical  realisation  -  as  the 
Church  has  recognised  -  of  our  Founder's  spirituality. 
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Such  a  community  might  network  throughout  all  the  Auteuil 
houses.  From  it  would  come  religious  and  priestly  vocations 
and  committed  Christians.  The  future  of  this  splendid  work 
of  Auteuil  would  then  be  secure.  It  would  live  on  in  and 
protected  by  the  Holy  Spirit. 

So  here  I  am,  appointed  by  obedience,  on  mission  at 
Auteuil:  it's  an  authentic  Spiritan  job.  To  my  confreres 
across  the  world,  who  have  read  what  I  have  written  in  our 
publications,  I  send  my  warmest  greetings.  You  should  rest 
assured:  in  our  several  ministries  we  are  as  ever  -  "One 
Heart  and  One  Soul". 

Alphonse  Gilbert, 

Centre  Spiritual  Daniel  Brottier 

40,  rue  La  Fontaine 

75016  Paris 


A  NEW  ERA  OF  MISSION 
AND  A  NEW  MISSIOLOGY 

The  Author,  one  of  the  few  Spiritans  currently  working  in  Asia, 
makes  it  clear  that  this  article,  first  published  in  the  Irish 
Province  FORUM  for  Autumn,  1989,  is  not  a  full  theological 
treatment  of  the  topic  of  mission,  but  rather  a  few  points  for 
reflection. 

As  our  understanding  of  the  world  develops  and  as  our 
understanding  of  the  faith  deepens  so  our  understanding  of 
the  mission  to  which  we  are  called  grows.  The 
understanding  of  mission  has  always  been  growing  among 
the  People  of  God  throughout  its  history,  often  slowly  - 
indeed,  almost  imperceptibly  -  but  at  certain  critical  periods 
it  has  seen  dramatic  development  in  understanding, 
priorities  and  methods. 


Developments 

Some  examples  of  these  developments  would  be:  (l)the 
initiative  of  Paul  and  Barnabas  in  leaving  behind  their 
attempted  outreach  to  the  Synagogues  of  the  Diaspora  and 
concentrating  on  the  Gentiles;  (2)the  efforts  of  the  Irish 
monks  in  a  Europe  re-paganised  during  the  Dark  Ages; 
(3)the  rise  of  the  Mendicant  movement  with  its  privileging 
of  the  new  poor;  (4)the  emphasis  on  the  canonical  and 
sacramental  role  of  the  parish  priest  that  followed  from  the 
reforms  of  the  Council  of  Trent;  (5)the  missionary  thinking 
and  strategy  that  led  to  the  formation  of  the  "new" 
congregations  in  the  wake  of  a  "new  discovery"  of  the 
continent  of  Africa  -  Libermann  would  be  an  outstanding 
example  of  this. 
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New  issues  and  questions 

Each  of  these  developments  was  expressed  not  only  in  new 
evangelical  priorities  but  also  by  developments  in  theological 
thinking  leading  to  new  insights  into  the  unfathomable 
richness  of  Christ.  These  developments  were  necessary 
because  of  profound  changes  in  the  Church's  understanding 
of  the  world  and  the  state  of  its  peoples.  Without  them,  the 
people  of  God  would  have  been  unable  to  communicate  in 
new  situations. 


In  a  new  situation 

As  every  missionary  knows,  in  a  new  situation  you  have  to 
speak  the  truth  in  a  different  way  so  that  you  can  continue 
to  say  the  same  thing.  In  our  own  time,  there  have  been 
profound  developments  in  the  structure  of  the  world  and  in 
human  consciousness.  Without  taking  these  into  account, 
we  cannot  evangelize  the  world. 


New  developments 

Some  of  these  developments  are:  (l)the  aspiration  to  dignity 
and  equality  by  all  peoples  and  races,  rendering  impossible 
any  outreach  that  smacks  of  paternal  and  colonialism;  (2)the 
cry  for  justice  on  the  part  of  the  poor  and  disenfranchised 
of  the  world  which  calls  into  question  any  religion  which  so 
emphasises  an  other  worldly  and  solely  spiritual  salvation  as 
to  excuse  itself  from  participating  in  the  great  issues  of 
history;  (3)an  explosion  in  the  population  which  has  led  to 
a  world  inhabited  mostly  by  relatively  young  people  and 
where  the  authority  of  traditional  institutions  is  being 
quickly  replaced  by  the  authority  of  personal  experience; 
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(4)the  movement  for  the  emancipation  of  women  in  an 
overly  patriarchal  world  which  raises  serious  questions  about 
the  notions  of  God  and  community  implicit  in  a  Church 
whose  own  structures  largely  mirror  this  patriarchy;  (5)out 
of  the  many  ethical  and  evangelical  problems  rooted  in  the 
unbridled  power  of  international  capital  and  the  technology 
which  serves  its  interests,  we  may  mention  three  issues  of 
profound  importance  to  mission: 

(a)the  destruction  of  the  eco-system  which  calls  for  a 
renewed  theology  of  creation;  (b)the  proliferation  of  nuclear 
weapons  -  the  readiness  to  deploy  which  represents  a  radical 
denial  of  life  and  therefore  of  God;  (c)the  new  issues  in  bio- 
ethics  which  call  the  people  of  God  to  a  renewed  witness, 
more  radical  and  more  nuanced,  of  the  seamless  garment  of 
life. 


A  new  Pentecost 

There  is  little  ground  here  for  facile  optimism  but  the 
presence  of  the  risen  Christ  and  the  Holy  Spirit  in  our 
struggles  is  the  permanent  ground  of  our  hope.  What  is 
certain  is  that  the  world-to-be-evangelized  outUned  here, 
differs  profoundly  in  its  structures  and  preoccupations  and 
self-consciousness  from  that  of  Des  Places  or  Libermann  or 
Shanahan.  It  is  not  enough  for  us  to  think  as  they  thought 
and  act  as  they  acted  but  rather  to  think  and  act  with  the 
same  evangelical  urgency  and  creativity  in  our  context  as 
they  did  in  theirs.  Pope  John  XXIII  prayed  for  a  new 
Pentecost  and  unless  we  lack  all  faith  in  the  visible  Church 
we  have  to  see  the  Spirit's  answers  in  the  event  of  Vatican 

n. 
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New  missionaiy  spirituality 

The  opening  lines  of  the  Council's  most  outstanding  text, 
"Gaudium  et  spes",  on  the  Church  in  the  Modern  World,  is 
the  most  succinct  expression  of  this  new  missionary 
spirituality:  "The  joys  and  the  hopes,  the  griefs  and  the 
anxieties  of  the  people  of  this  age,  especially  those  who  are 
poor  or  in  any  way  afflicted,  these  too  are  the  joys  and  the 
hopes,  the  griefs  and  the  anxieties  of  the  followers  of 
Christ." 

Since  the  Council,  the  Congregation  has  sought  to  produce 
a  statement  of  its  own  missionary  spirituality  in  line  with  this 
and  in  "the  Spiritan  Rule  of  Life"  -  now  being  studied  and 
reflected  upon  by  all  the  confreres  of  the  Province  -  has 
given  us  a  text  to  help  guide  our  lives  and  reflections  during 
this  new  era  of  mission.  Here  we  attempt  to  look,  not  so 
much  at  the  text  itself,  but  at  some  of  the  great  themes  of 
contemporary  missiology  which  underpin  the  missionary 
vision  in  our  new  Rule  of  Life. 


The  new  shape  of  the  Church 

The  most  striking  aspect  of  contemporary  mission  is  the 
changed  demography  of  the  Church.  Already  more  than 
half  of  the  world's  Christians  live  in  the  Southern 
hemisphere.  What  was  once  heralded  as  "The  Coming  of 
the  Third  Church"  has  already  come  to  pass.  Gone  forever 
is  the  now  redundant  notion  of  a  "Christian  Europe" 
evangelizing  a  "pagan  world". 

A  good  illustration  of  these  shifts  can  be  seen  in  the 
statistics  of  our  own  Congregation:  Ireland  has  more 
scholastics  than  any  other  Western  circumscription,  but 


A  New  Era  of  Mission...  39 

there    are    five    Southern    circumscriptions    with    more 
scholastics  than  Ireland. 


Interdependence  and  solidarity 

Mission  has  thus  changed  from  being  the  "territory  and  re- 
sponsibiHty"  of  a  Congregation  to  being  inter-dependence 
and  soHdarity  between  sister  local  Churches  demanding  of 
the  missionary  a  very  nuanced  and  demanding  attitude:  on 
the  one  hand  he  must  respect  the  pastoral  priorities  of  the 
local  Church;  on  the  other  hand,  he  must  seek  to  Hve  out 
the  specific  vocation  of  his  own  Congregation. 

Thus,  although  mission  remains  transcultural  in  the  sense  of 
a  going  out  from  what  is  familiar  and  secure,  it  is  now  not 
simply  geographical.  A  work  in  Ireland,  e.g.,  a  genuine 
solidarity  with  the  Travellers,  is  arguably  a  more  missionary 
involvement  than  a  project  in  an  African  couiltry  which 
merely  transposes  safe  and  familiar  institutions  without 
reference  to  the  real  needs  of  the  local  reality. 


Inculturation 

The  most  visible  results  of  these  developments  is  what  has 
become  known  as  inculturation.  The  faith  that  was 
preached  during  the  modern  period  of  missionary  activity 
was  rooted  and  clothed  in  centuries  of  European  culture  and 
custom.  This  was  perfectly  legitimate  since  the  God  of  the 
incarnation  speaks  to  us  in  and  through  our  personal  and 
collective  history.  But  this  must  be  true  of  other  cultures 
too,  African  and  Asian  as  well  as  sub-cultures  in  the  "First 
World".  The  genius  of  local  peoples,  their  value  systems 
and  traditions  are  becoming  the  seedbeds  of  a  new  and 
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enriching  expression  of  the  Gospel  of  Jesus. 

Rediscovery  of  justice 

Of  course,  there  are  limits  to  inculturation:  without  it  the 
Gospel  will  always  be  foreign  and  alienating,  but  culture,  no 
matter  how  sophisticated,  always  remains  a  human 
achievement  and  must  never  be  allowed  to  become  the 
overall  determining  factor;  otherwise  the  Gospel  is  denied 
its  power  to  critique  and  transform  society  and  its  values. 
This  brings  us  to  the  next  great  theme  of  comtemporary 
missionary  spirituality  which  concerns  the  rediscovery  of  the 
scriptural  theme  of  justice  and  its  essential  importance  to 
evangelization. 

Action  for  justice 

The  seminal  statement  of  this  important  emphasis  is  found 
in  "Justice  in  the  World",  the  document  of  the  International 
Synod  of  Bishops  of  1971:  "Action  for  justice  is  fully 
constitutive  of  the  work  of  evangelization."  What  this  means 
-  and  it  is  profoundly  biblical  -  is  that  although  work  for 
justice  is  not  the  whole  of  evangelization,  for  there  is  also 
the  joy  of  knowing  and  being  known  by  the  risen  Lord,  there 
is  no  Christian  evangelization  that  is  not  constitutively  work 
for  justice. 

A  renewed  spirituality 

This  renewed  spirituality  of  justice  and  evangelization  has 
profoundly  shaped  the  new  Rule  of  Life.  One  can  see  its 
influence  in  Nos.  12,  13,  14,  14.1,  24.1,  etc.  It  is  also  one  of 
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the  core  concepts  in  the  vision  statement  of  the  Irish 
Province  produced  by  the  last  Chapter.  As  some  confreres 
have  remarked  -  quite  correctly  -  this  is  something  that  is 
thoroughly  Spiritan  since  the  specific  thrust  of  the 
Congregation  has  always  been  to  the  "poorest  and  most 
abandoned." 


Analysing  situations 

This  is  true,  yet  there  is  a  development  and  it  can  best  be 
seen  in  No.  14.1,  "In  order  to  contribute  effectively  to 
promoting  justice,  we  make  every  effort,  to  analyse 
situations,  to  lay  bare  the  relationship  of  individual  cases  to 
structural  causes."  This  view  of  the  work  of  justice  goes 
beyond  helping  individuals  and  groups  to  unmasking  and 
combatting  the  socio-economic  structures  that  make  them 
poor.  That,  in  turn,  implies  that  we  analyse  the  relationship 
of  our  own  institutions  to  these  structures  of  oppression. 


Dialogue 

One  of  the  really  seminal  words  to  emerge  from  the  renewal 
of  the  Church  at  Vatican  II  was  "dialogue".  To  take  the 
Council  seriously  in  this  regard  involves  a  tremendous 
breakthrough  for  both  the  theology  of  Church  and  mission. 
A  wonderful  text  of  Gaudium  et  Spes  (No.  22)  can  provide 
a  helpful  backdrop:  having  quite  beautifully  explored  the 
centrality  of  Christ  for  the  meaning  of  human  existence  as 
well  as  his  intimate  connection  to  us  through  the  out- 
pouring of  the  Holy  Spirit,  the  Council  taught:  "All  this 
holds  true  not  only  for  Christians,  but  for  all  men  of  good 
will  in  whose  hearts  grace  works  in  an  unseen  way"  and  the 
Council  goes  on  to  teach  that  all  persons  are  associated  with 
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the  Paschal  Mystery.  Now  the  implications  of  taking  this 
seriously  are  dramatice  and  involve  a  conscious  shift  from 
one  model  of  Church/mission  to  another.  We  can  call  these 
(A)  and  (B). 


Which  model  of  Church? 

(A)  This  model  is  pessimistic  about  salvation  for  non- 
Christians  and  expends  all  its  energy  into  drawing  people 
into  the  "ark  of  salvation"  outside  of  which  salvation,  while 
not  impossible,  is  certainly  extremely  difficult.  It  is 
important  for  such  a  Church/mission  to  strongly  emphasise 
its  possession  of  the  truth  as  well  as  its  duty  to  bring 
humankind  to  accept  and  obey  it.  As  a  result,  its  notion  of 
truth  is  much  more  conceptual  than  existential.  Since  the 
sacraments  are  the  preferred  means  of  grace  and  considered 
to  be  the  "ordinary  means  to  salvation",  the  "real  work"  of 
the  Church  is  the  celebration  of  sacraments,  to  secure  which 
the  Church  insists  on  being  strongly  clerical. 

It  is  therefore  perfectly  legitimate  to  put  more  funds  and 
energy  into  a  minor  seminary  than  into  an  adult  catechetical 
centre.  Finally,  this  pessimism  about  the  salvation  of  non- 
beHevers  focusses  the  attention  of  the  Church  on  the  next 
life  to  such  an  extent  that  it  considers  its  commitment  to  this 
one  to  be  essentially  a  matter  of  moral  exhortation:  justice 
is  taught  but  not  actually  striven  for.  The  felt  need  of  the 
Church  for  temporal  security  to  give  it  space  to  pursue  its 
"spiritual"  mission  leads  it  into  unspoken  alliances  with  the 
powers  of  this  world  which,  when  uncorrected,  robs  the 
Gospel  it  proclaims  of  its  most  foundational  characteristic: 
that  of  being  good  news  for  the  poor. 


A  New  Era  of  Mission...  43 

(B)  This  model  is  hopeful  about  salvation  because  it  takes 
seriously  that  God  in  Christ  has  already  borae  within 
Himself  the  consequences  of  human  selfishness  and  sin.  It 
takes  equally  seriously  that  the  Holy  Spirit  has  been  poured 
out  upon  all  flesh.  It  sees  the  Church  as  that  representative 
and  sacramental  community  which  gives  thanks  to  God  for 
what  He  continues  to  do  for  all  humankind,  and  knows  that 
the  same  divine  love  which  it  celebrates  is  active  and 
effective  among  all  persons  of  good  will. 

While  not  abandoning  intellectual  rigour  in  its  theology,  its 
concept  of  truth  is  more  amplified  and  stresses  the  practical 
and  the  existential.  It  matters  more  that  one  experience 
the  joy  and  liberation  that  comes  from  God  than  that  one 
defines  it  in  a  particular  way.  This  Church/mission  knows 
that,  in  Christ,  it  possesses  a  unique  path  to  the  ultimate 
truth  of  communion  with  God  but  knows  that  it  shares  the 
journey  with  all  people.  It  does  not  hesitate  to  insist, 
however  gently,  that  it  has  much  to  teach,  but  it  has  the 
humility  to  know  that,  equally,  it  has  much  to  learn. 

Above  all,  it  sees  itself  as  a  sacrament  of  a  renewed 
humanity  and  therefore  as  the  servant  of  the  process  of 
renewing  humanity.  It  accepts  that  it  is  part  of  history  and 
not  above  history's  turmoils  and  divisions  for  it  sees  these 
divisions  within  itself.  Its  holistic  understanding  of  salvation 
as  "integral  liberation"  (cf  Rule  of  Life,  No.  14),  leads  it  to 
assume  the  cause  of  the  poor  as  its  own  cause  and  to 
constitute  the  visible  Church  in  terms  of  the  evangelical 
aspiration  of  the  poor  for  inclusion  in  the  human 
community. 


It  is  a  Church  that  exists  not  for  itself  but  to  serve  the  reign 
of  God  and  consequently  "numbers"  do  not  constitute  the 
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ultimate  criterion  of  successful  mission.  Its  sacramental  life 
is  not  less  intense  but  is  characterized  by  a  celebration  filled 
with  thanks  for  what  God  is  doing  everywhere  rather  than 
by  emphasis  on  frequency  and  minimalism. 


Listening 

Joined  in  a  common  journey  to  God  with  all  humanity,  the 
People  of  God  wishes  to  teach  and  to  learn,  to  speak  and 
to  listen.  It  reflects  on  its  own  history  to  learn  that  listening 
to  cultures  and  to  great  movements  of  the  human  spirit, 
when  re-read  in  the  light  of  the  Word  of  God,  has  actually 
deepened  the  Church's  possession  of  the  mystery  of  Christ. 

Contemporary  missiology  strongly  emphasises  dialogue  and 
insists  that  without  it  there  can  be  no  attainment  of  the 
truth.  For  a  Church/  mission  so  expert  in  speaking  and 
teaching,  this  means  first  of  all  a  conversion  to  listening.  As 
a  faith,  we  listen  to  the  World  religions;  as  educated  and 
privileged  people,  we  listen  to  the  poor;  as  men,  we  listen 
to  women,  as  clergy  and  religious,  we  listen  to  the  laity. 


Human  experience 

Without  tapping  into  this  huge  -  and  hitherto  virtually 
ignored  -  reservoir  of  human  experience  which  tells  of  the 
glory  of  God  no  less  than  ours,  the  Church  can  no  longer  be 
anything  but  a  caricature  of  what  it  is  intended  to  be  -  not 
to  speak  of  a  mission  of  trying  to  extend  such  a  Church. 
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He  goes  before  us 

This  is  obviously  an  extremely  cursory  overview  of 
contemporary  mission  theology,  but  hopefully  it  may  go 
someway  to  helping  confreres  to  grasp  the  thinking  that  lies 
behind  the  constitution  on  mission  in  our  New  Rule  of  Life. 
As  stated  already,  the  aim  here  was  not  to  expound  these 
constitutions  but,  rather,  to  point  towards  the  mentality  that 
lies  behind  them.  Acquiring  that  mentality  and,  more 
importantly,  the  evangelical  attitude  that  lies  behind  it, 
involves  a  real  intellectual  conversion.  And  this  is  painful 
for  all  of  us:  the  familiar,  however  difficult,  is  at  least 
secure;  and  we  all  like  our  security.  But  this  path,  even  if 
difficult,  is  also  an  adventure;  we  do  not  journey  alone.  We 
have  each  other  and,  more  importantly,  the  One  who  goes 
before  us  always. 


John  O'Brien, 
Pakistan 


MISSION:  CLERGY  AND  LAITY 


The  passivity  of  the  laity  is  the  product  of  the  clerical 
structure  of  the  Church.  The  laity  who  are  numerically  much 
the  greater  part  of  the  Church  are  in  fact  a  minor  element 
in  it.  Their  status  is  one  of  dependence  on  the  clergy.  Their 
inferiority  is  firstly  in  the  area  of  religious  knowledge.  They 
feel  incompetent  to  witness  to  their  faith  because  they  do 
not  have  the  theological  knowledge  of  the  clergy  (cf.  The 
Furrow,  October  1987). 


Domain  of  ethics 

The  same  dependence  and  inferiority  is  to  be  seen  in  the 
domain  of  ethics.  The  clergy  by  their  training  possess  a 
superior  knowledge  of  the  laws  of  God.  They  also  claim  to 
be  divinely  appointed  guardians  and  interpreters  of  those 
laws,  a  claim  acknowledged  by  the  laity,  since  Christ  said  to 
the  apostles  'I  will  give  you  the  keys  of  the  kingdom  of 
heaven;  whatever  you  bind  on  earth  shall  be  considered 
bound  in  heaven;  whatever  you  loose  on  earth  shall  be 
considered  loosed  in  heaven'  (Matt.  16:18-19).  By  their  use 
of  this  moral  authority  the  clergy  dominate  the  consciences 
of  the  laity. 

The  fear  of  God  is  nothing  in  many  people's  minds  to  the 
fear  of  priests  who  over-emphasize  the  moral  law  and 
interpret  it  rigidly.  Priests  can  cramp  people's  moral 
judgment  and  violate  the  autonomy  of  their  consciences. 
This  is  true  at  least  of  those  Catholics  who  are  most  faithful 
to  the  early  training  they  received  in  submitting  their  judge- 
ment in  matters  of  right  and  wrong  to  that  of  the  Church. 


48  Mission  and  Clergy 

Conflicts  with  the  judgement  of  the  clergy 

The  clergy  have  always  in  theory  acknowledged  the  primacy 
of  the  individual  conscience.  In  practice,  however,  they  make 
nonsense  of  it  by  their  interpretation  of  the  "informed 
conscience",  which  in  effect  they  take  to  mean:  follow  your 
conscience  always,  but  only  if  it  agrees  with  what  we  tell 
you.  Catholics  who  follow  the  dictate  of  their  own  con- 
science when  it  conflicts  with  the  judgement  of  the  clergy  do 
so  only  with  a  feeling  of  ahenation;  if  the  behaviour 
considered  sinful  by  the  Church  is  protracted,  this  aliena- 
tion can  reach  the  stage  of  self-excommunication. 


The  voice  of  the  Spirit 

Of  course  the  clergy  must  uphold  the  laws  of  God.  Today 
especially  when  humanity  is  confronted  with  ethical  probl- 
ems undreamt  of  in  the  past  those  charged  with  the  respon- 
sibility of  overseeing  the  Christian  community  need  a  sound 
training  in  ethics  and  moral  theology.  But  moral  theology 
must  serve  the  Christian  conscience,  not  dominate  it.  If  the 
clergy  do  not  Usten  to  what  conscientious  laypeople  have  to 
say  about  moral  issues  they  cannot  be  said  to  serve  them. 
Christian  conscience  is  superior  to  moral  law  because  it 
follows  a  higher  law,  that  of  the  Holy  Spirit.  Those  invested 
with  moral  authority  in  the  Church  can  serve  the  Christian 
conscience  only  by  recognizing  its  superiority. 


Not  to  stifle  the  Holy  Spirit 

A  person  can,  of  course,  be  deceived  in  beheving  that  he  or 
she  is  led  by  the  Spirit.  The  possibility  of  self-deception  (or 
deception  by  evil  spirits)  is,  however,  no  reason  for  dis- 
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counting  the  indwelling  of  the  Holy  Spirit  and  taking  law  as 
a  safer  guide.  The  task  of  authority  should  be  to  discern  not 
stifle  the  Holy  Spirit. 


Guidance  of  the  Spirit 

The  laws  of  God  are  only  of  relative  importance  as  com- 
pared with  the  guidance  of  the  Holy  Spirit.  Christ  made  it 
clear  that  absolute  importance  should  not  be  attached  to 
the  commandments:  "The  sabbath  was  made  for  man,  not 
man  for  the  sabbath"  (Mt  2:27).  He  certainly  respected  the 
law  and  said  that  not  one  iota  of  it  would  be  aboHshed  until 
its  purpose  was  fulfilled.  On  the  other  hand  he  denounced 
the  rigidity  of  those  who  would  admit  no  exceptions.  St  Paul 
relativized  the  commandments  in  even  stronger  terms:  "Now 
we  are  free  from  the  law  ...  No  longer  do  we  serve  in  the 
old  way  of  a  written  law  but  in  the  new  way  of  the  Spirit" 
(Rm  7:6). 


Freedom  of  the  children  of  God 

For  St  Paul,  being  "under  the  law"  was  spiritual  bondage, 
while  being  "led  by  the  Spirit"  was  freedom  of  children  of 
God.  Jeremiah  foretold  this  new  law  of  human  conduct: 
"Deep  within  them  I  will  plant  my  law,  write  it  in  their 
hearts  ...  No  further  need  for  neighbour  to  try  to  teach 
neighbour  ...  They  will  all  know  me,  the  least  no  less  than 
the  greatest  -  it  is  the  Lord  who  speaks  -  since  I  will  forgive 
their  iniquity  and  never  call  their  sin  to  mind"  (31:  27-34). 
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Distorted  image  of  God 

The  clergy  put  more  emphasis,  in  the  moral  training  they 
give  to  the  laity,  on  the  commandments  than  on  the 
guidance  of  the  Holy  Spirit  from  within.  In  consequence 
they  create  a  distorted  image  of  God,  in  which  the  lawgiver 
and  scrutinizer  of  hearts  prevails  over  the  lover  who  forgives 
and  never  calls  sin  to  mind.  This  dark  shadow  cast  over  the 
good  news  explains  in  part  why  the  laity  feel  incompetent  to 
proclaim  it.  Educated  to  equate  Christian  behaviour  with 
keeping  the  commandments,  they  leave  the  proclamation  of 
the  Church's  message  to  those  who  know  it  better.  The 
message  which  the  world  seems  to  get  is  the  reverse  of  the 
good  news,  namely  that  one  earns  God's  love  and  heaven 
only  by  keeping  the  commandments.  The  Church  gives  the 
impression  of  being  governed  more  by  law  than  by  the  Holy 
Spirit. 


The  voice  of  the  Spirit 

This  sorry  state  of  affairs  calls  for  a  reorganization  of  the 
Church  to  allow  the  voice  of  the  Holy  Spirit  to  be  heard 
above  the  voice  of  the  clergy.  At  present  Catholics  are  told 
to  believe  that  they  hear  the  Holy  Spirit  speak  through 
authority.  The  emphasis  is  on  the  assistance  of  the  Spirit 
available  to  those  whom  God  appoints  as  pastors.  High 
priority  is  given  to  the  virtue  of  obedience  -  obedience  to 
God,  yes,  but  to  his  law  as  represented  by  pope,  bishops 
and  clergy. 
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Deep  roots  of  clerical  structure 

This  clerical  structure  of  authority  strikes  deep  roots  in  the 
Catholic  psyche  and  Catholic  spirituality.  How  deep  these 
roots  can  go  can  be  seen  in  one  of  the  great  charismatic 
figures  of  the  Church  today,  Chiara  Lubich,  foundress  of  the 
world-wide  Focolare  movement  of  renewal:  "The  pope  is 
alone  in  his  task  which  encompasses  the  entire  world,  nor 
would  he  be  able  to  share  the  whole  of  his  mission  with 
anybody.  To  do  so  would  disturb  his  listening  to  the  voice 
of  the  Holy  Spirit  which  speaks  to  him  in  a  unique  way" 
(Servants  of  All,  p.  58). 

A  new  form  of  authority 

The  only  thing  that  can  change  this  traditional  Catholic 
attitude  is  a  declaration  by  the  Holy  Father  himself  that  a 
new  form  of  authority  is  to  be  introduced  into  the  Church; 
that  he  himself  will  initiate  the  change  by  exercising 
supreme  authority  collectively  with  the  bishops  of  the  world 
rather  than  personally;  that  this  is  the  new  pattern  of 
authority  envisaged  by  the  Second  Vatican  Council. 

A  communitarian  structure 

The  existing  monarchical  form  of  supreme  authority  is  the 
keystone  of  the  clerical  structure.  Clerical  authority  at  all 
levels  is  patterned  on  papal  authority.  Once  the  popes  begin 
to  implement  collegiality  in  accordance  with  Lumen  Gen- 
tium, (22),  clerical  domination  of  the  Church  will  gradually 
give  way  to  a  communitarian  structure. 
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The  soul  of  the  existing  organization  is  the  special  assistance 
of  the  Holy  Spirit  given  to  those  in  authority;  the  soul  of  the 
new  system  will  be  the  indwelling  Spirit  in  all  members  of 
the  Church. 

Donal  V.  O'SuUivan, 
England. 


TOWARDS  A  SPIRITUALITY 
OF  JUSTICE  AND  PEACE 


"We  count  the  following  as  constitutive  parts  of  our 
mission  of  evangelisation:  the  "integral  liberation"  of 
people,  action  for  justice  and  peace,  and  participation  in 
development"  (S.R.L.,  14). 

For  many  years  the  Spiritan  Congregation  has  understood 
involvement  in  Justice  and  Peace  issues  as  integral  to  the 
Christian  message  and  to  the  preaching  of  the  Gospel. 
Some  of  us  find  it  more  or  less  difficult  to  become  involved, 
perhaps  because  of  an  emphasis  on  pastoral  ministry  and 
sacraments,  perhaps  through  an  aversion  to  or  at  least  a 
mistrust  of  "politics".  Some  question  whether  it  is  simply 
another  label  or  catch-phrase  for  something  they  have 
always  been  doing. 

No  matter  what  our  position  has  been  up  to  the  present  it 
may  be  useful  to  think  out  the  whys  and  the  wherefores  of 
the  concept  of  Justice  and  Peace,  especially  as  the  Vatican 
Council  put  so  much  stress  upon  it  and  subsequent  General 
Chapters  of  our  own  Congregation  have  been  at  pains  to 
emphasise  it.  In  this  paper  I  offer  a  few  thoughts  that  have 
come  to  mean  something  to  me. 


Definitions 

Perhaps  I  could  attempt  definitions  of  the  two  words 

Justice  -  to  attribute  to  a  thing  what  is  its  right  by 

its  very  nature; 
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Peace     -        to  be  in  a  right  relationship  with  all  things. 


These  definitions  lead  us  to  consider  the  true  reality  and 
nature  of  all  things.  It  is  here  that  all  the  various  disciplines 
can  help  us  towards  a  spirituality  of  Justice  and  Peace  and 
a  spirituality  in  particular  that  may  be  appropriate  to  us  as 
Spiritans. 


The  Creation 

The  story  of  Creation  in  Genesis  Chapter  1  provides  us 
with  a  version  of  the  true  reality  and  nature  of  all  things. 
It  is  so  simple  and  clear  and  yet  so  often  it  is  missed.  The 
pattern  of  Creation  which  emerges  is  this: 

God  spoke. 

It  came  into  being. 

He  looked  at  what  he  had  made. 

He  saw  how  good  it  was. 

He  blessed  it. 

As  we  reflect  upon  this  account  we  are  led  to  realise  that 
when  God  speaks  he  expresses  Himself,  so  that  every 
created  thing  in  this  whole  universe  is  in  some  way  a  unique 
expression  of  the  very  being  of  God.  As  we  look  around  us 
we  are  actually  seeing  God  self-realised,  incarnated.  We 
human  beings  are  the  most  perfect  expression;  we  might 
even  say  that  God  expresses  His  deepest  reality  in  us. 
Genesis  tells  us  that  "God  created  man  in  the  image  of 
Himself,  in  the  image  of  God  He  created  him,  male  and 
female  He  created  them." 
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Everything  in  the  universe  is  the  "sound  of  God's  voice"  and 
"the  word  of  God  made  flesh".  No  wonder  we  joyously 
proclaim  at  Mass  "Holy,  Holy,  Holy,  Lord  God  Almighty, 
heaven  and  earth  are  full  of  your  glory.  Hosanna  in  the 
highest".  All  this  compels  us  to  comprehend  the  holiness, 
the  goodness,  the  beauty,  the  magnificence  of  everything  in 
creation  from  the  very  "greatest  star  to  the  smallest  flower". 
At  the  same  time  we  can  understand  that  nothing  in 
creation  and  not  all  of  creation  together  can  come  even 
close  to  expressing  the  totality  of  God,  while  the  wonder  of 
everything  can  draw  us  towards  the  contemplation  of  God 
in  his  fullness. 


Unity  of  Creation 

How  easily  Fr.  Libermann  and  so  many  spiritual  writers  can 
say  "God  is  all,  man  is  nothing",  and  how  they  can  speak  of 
the  unity,  the  oneness  of  all  things.  Everything  in  creation 
in  its  deepest  essence  is  a  participation  in  the  incarnating  of 
the  Self  of  God.  God  is  totally  involved  in  everything  that 
exists  in  a  way  that  we  can  only  fail  to  comprehend.  This 
involvement  seems  to  be  expressed  theologically  in  the 
doctrine  of  the  Trinity.  Incarnation  and  Trinity  express  the 
two  aspects  of  God's  reality  which  He  chooses  to  reveal  to 
us.  Trinity  tells  us  of  the  Spirit  of  love  of  the  Creator  for 
His  incarnate  Word. 


Revelation  of  love 

St.  John  in  his  Gospel  is  at  pains  to  show  us  that  God  is 
love  and  everyone  who  lives  in  love  lives  in  God  and  God 
lives  in  him.  Everything  is  created  as  an  expression  of  this 
love  and  is  loved  by  God.  "God  so  loved  the  world..."  The 
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sacraments  are  signs  of  God's  love  in  our  liturgies.  But  we 
can  also  say  with  truth  that  every  created  thing  is  a 
sacrament  of  that  love. 

The  words  of  consecration  at  Mass  "This  is  my  body,  this  is 
my  blood"  express  so  explicitly  the  truth  of  the  bread  and 
wine  and  Hft  us  up  to  realise  that  this  is  not  a  one-off 
miracle  but  that  these  words  express  the  miracle  of  creation 
itself,  and  that  the  glorified  body  of  Christ  is  somehow  co- 
existent with  the  universe.  Failure  to  recognise  this  in  our 
daily  living  experience  is  sin.  To  separate  God  from  His 
creation  in  any  way  is  sin,  for  He  is  the  very  source  and 
origin  and  ground  of  everything,  in  whom  all  things  find 
their  only  meaning  and  fulfilment.  Perhaps  we  can  expand 
St  Augustine's  words  to  include  the  whole  of  creation  "Thou 
hast  made  us  for  Thyself,  O  God,  and  our  hearts  are  restless 
till  they  rest  in  Thee." 


The  shattering  of  peace 

Separation  of  God  from  His  creation  is  the  Lie,  the  great 
untruth,  the  greatest  of  injustices,  the  deepest  of  illusions  , 
the  bleakest  blindness,  the  most  searing  loneliness,  the 
shattering  of  peace.  It  is  ultimately,  what  we  call  Hell. 
There  can  be  no  conflict  between  the  Creator  and  the 
creation.  Jesus  can  say  "the  Kingdom  of  Heaven  is  among 
you".  It  is  equally  true  to  say  the  Kingdom  of  Hell  is  among 
us.  The  difference  Hes  in  the  realisation  and  experience  of 
God's  presence.  He  is  in  here  and  we  live  as  though  he 
were  not.  We  live  from  birth  among  the  blind  and  the 
partially  sighted.  Jesus  told  us  clearly  "You  say  you  can  see 
and  yet  you  are  blind  and  when  the  blind  lead  the  blind 
they  will  both  fall  into  the  pit  together"  (Mt  15:14). 
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Our  image  of  God 

All  our  lives  we  strain  in  pursuit  of  an  illusion  and  we  miss 
the  reality.  Our  very  religions  can  be  a  cause  of  the  worst 
blindness  and  the  worst  idolatry,  leading  us  to  a  belief  in  a 
God  "out  there",  a  sort  of  "spiritual  essence",  a  Supreme 
Being  away  and  above  it  all,  separate,  and  somehow 
watching  over  it,  demanding  of  us  perfection  in  behaviour 
and  an  observance  of  ritualistic  practices,  ready  to  punish 
our  failures  and  weaknesses,  as  well  as  to  forgive  the 
repentant.  And  in  our  solicitousness  how  often  we  miss  the 
significance  of  St  Paul's  words  in  I  Co  13:2-13  about  love. 
The  Good  News  of  Jesus  is  so  very  different  from  our  man- 
made  religions  and  interpretations. 

Jesus  is  constantly  at  pains  to  correct  our  concepts  of  God. 
"Believe  me,  woman,  the  time  is  coming  when  you  will 
worship  the  Father  neither  on  this  mountain  nor  in 
Jerusalem,  but  true  worshippers  will  worship  Him  in  the 
spirit  and  in  truth,"  (Jn  4:21-22).  Saint  Paul  tells  us  "He  has 
let  us  know  the  mystery  of  His  purpose,  the  hidden  plan  he 
so  kindly  made  in  Christ  from  the  beginning." 

In  truth 

"In  truth"  comes  to  mean,  in  the  light  of  Genesis,  the  seeing 
of  God  in  all  things,  so  that  we  are  compelled  to  "handle 
with  care"  everything  we  touch.  The  very  ground  on  which 
we  stand  is  holy,  as  we  learn  in  Exodus.  Courses  in 
counselling  teach  us  how  sensitive  we  must  be  to  the  client, 
aware  that  the  slightest  untoward  glance,  expression,  physical 
or  verbal,  can  hinder  a  relationship  where  truth  is  essential. 
How  much  more  cause  do  we  Christians  have  to  be  sensitive 
in  our  handling  of  the  world  and  the  people  around  us. 
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"Are  not  two  sparrows  sold  for  a  penny,  and  yet  not  one  of 
them  falls  to  the  ground  without  your  heavenly  Father 
knowing,  and  you  are  worth  more  than  many  sparrows". 
"The  very  hairs  on  your  head  have  been  counted"  (Lk  12:7). 


Jesus  shows  us  that  the  only  valid  relationship  is  love. 
Anything  less  than  love  is  a  diminution  of  the  true  dignity 
and  respect  that  is  due  to  any  created  thing  and  in  fact  is  an 
injustice.  Justice,  then,  is  achieved  in  so  far  as  our 
relationship  with  anything  is  inspired  by  perfect  love.  So 
deeply  flawed  is  our  love  itself  that  we  constantly  need  a 
healing  for  our  blindness  and  we  need  to  enter  into  the 
school  of  God's  love  and  to  be  imitators  of  Christ  who 
teaches  us  precisely  about  true  love  which  he  himself  is. 


In  Spirit 

"In  Spirit"  seems  to  hold  a  twofold  meaning  -  the  capacity 
to  love  and  be  loved.  It  is  precisely  the  spiritual  dimension 
within  us  that  identifies  us  as  the  image  and  likeness  of 
God.  It  is  our  capacity  to  love  and  be  loved.  Only  God 
Himself  can  show  us  what  true  love  is.  Jesus  exhorts  us: 
"Be  perfect  as  your  heavenly  Father  is  perfect".  The  word 
love  expresses  relationship  and  so  when  our  love  is  perfect, 
we  can  relate  to  God's  creation  in  a  way  which  gives  it  its 
due  honour,  dignity  and  respect. 

When  this  right  relationship  is  achieved,  we  can  say  that 
there  is  peace.  Peace  is  not  just  the  absence  of  war, 
conflict,  oppression,  pain  and  suffering,  but  rather  is  it  the 
result  of  perfect  love,  of  right  relationship,  ultimately  only 
to  be  found  in  God,  but  in  which  we  are  blessed  to 
participate  by  His  sharing  with  us  his  capacity  to  love,  by  his 
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granting  us  to  share  in  his  Spirit. 

Where  to  find  justice 

Likewise  perfect  justice  is  only  possible  in  God  who  sees  his 
creation  as  it  truly  is  and  gives  it  the  honour,  respect  and 
dignity  which  is  its  due  through  perfect  love.  We  also  can 
share  in  justice  through  sharing  in  his  love.  To  the  extent 
that  our  loving  is  imperfect,  our  sharing  in  true  justice  and 
in  true  peace  is  imperfect.  The  concept  of  "fair  play",  or  of 
balancing  the  scales  is  so  impoverished  that  Jesus  says  "You 
have  heard  how  it  was  said  "Eye  for  eye  and  tooth  for 
tooth".  But  I  say  this  to  you:  offer  no  resistance  tothe 
wicked"  (Mt  5:38). 

Justice  goes  far  beyond  the  granting  of  rights  in  law.  Its 
only  true  inspiration  is  love.  It  goes  as  far  and  further  than 
the  recognition  and  respect  we  give  to  the  consecrated 
species  at  Mass.  "This  is  my  body.  This  is  my  blood."  We 
are  challenged  to  see  Him  present  in  everything.  After  all 
is  it  more  difficult  to  see  Him  in  the  bread  and  wine  than 
to  see  Him  in  the  people  and  the  world  around  us? 
Apparently  it  is!  Witness  the  amount  of  injustice  in  the 
world!  We  so  easily  forget  Jesus'  words  "Whatsoever  you  do 
to  the  least  of  these  little  ones,  you  do  to  me."  How 
beautiful  are  the  words  of  Micah:  "You  have  already  been 
told  what  is  right  and  what  Yahweh  wants  of  you.  Only  this, 
to  do  what  is  right,  to  love  loyalty  and  to  walk  humbly  with 
your  God"  (Mi  6:8). 
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From  justice  to  love 

It  is  the  personal  experience  of  God's  loving  us  that  teaches 
us  what  true  love  is.  Without  this  experience  we  have  only 
the  experience  of  others  around  us,  whose  love,  no  matter 
how  great,  is  only  a  shadow,  so  very  imperfect  is  it  when 
compared  with  God's  love.  Hence  the  necessity  for  all  of 
us  of  contemplative  prayer  in  which  He  Himself  can  show 
us  very  gradually  what  perfect  love  is.  Then  as  God's  way 
of  loving  becomes  our  way  of  loving,  justice  begins  to  flow 
and  there  is  the  beginning  of  peace. 


Uneasy  with  prayer 

Contemplative  prayer  is  the  rightful  prayer  of  all  Christians. 
How  often  have  Christians  had  to  be  content  with  the 
recitation  of  formal  prayers  by  rote  and  with  formalised 
rituals  that  tire  them  rather  than  lift  their  spirits.  Surely  all 
vocal  prayer  and  ritual  and  liturgy  are  merely  a  prelude  to 
the  joyous  rising  up  of  the  mind  and  heart  to  God  to  be 
united  in  love  with  Him.  The  very  notion  of  contemplative 
prayer  is  enough  to  frighten  even  priests  and  religious  never 
mind  lay  christians,  who  have  been  led  to  think 
contemplative  prayer  is  the  preserve  of  monks  and  nuns  in 
the  monasteries  and  cloisters  of  contemplative  orders. 


Our  love  is  weak 

We  teach  prayers  for  children  to  recite  as  a  formal  duty  and 
we  miss  the  significance  of  the  child's  natural  ability  to  be 
surprised,  to  wonder  and  be  amazed,  to  dream  and  to  be 
carried  away  out  of  itself.  Somehow  we  miss  the  fact  that 
the    child's    God-given   thirst    for    love    must    surely   be 
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accompanied  by  a  God-given  ability  to  experience  His  love 
deeply.  Perhaps  we  are  so  immature  and  stunted  in  our 
own  ability  to  love  that  we  find  it  difficult  to  teach  others. 
The  need  for  love  in  every  human  heart  drives  us  to  search 
for  it  in  so  many  places  where  it  may  seem  to  exist  but  does 
not.  We  are  so  easily  deceived  by  shame  and  false  love. 
Time  and  time  again  we  run  after  the  illusion  of  love,  and 
so  Httle  by  little,  we  lose  courage,  let  down,  frustrated  and 
betrayed. 


Our  hurts 

Through  misunderstanding  comes  mistrust,  bitterness, 
resentment  gnawing  at  the  root  of  our  being  and  poisoning 
our  relationship.  We  are  led  to  a  defensive  way  of  living; 
to  holding  the  world  at  bay,  to  a  hardness  of  heart,  to  the 
spirit  of  competition,  to  conflict,  to  anger  negatively 
expressed.  We  are  led  to  war  and  a  desire  to  destroy  the 
opposition,  to  create  systems  of  economics  and  politics, 
which  at  all  costs  strengthen  and  preserve  our  defensive  and 
protective  way  of  life  and  preserve  our  control  over  our 
destiny  without  regard  for  the  rights,  the  lives,  the  destinies 
of  others.  Our  consciences  especially  can  remain  calm  if  we 
do  not  have  to  see  and  know  how  what  is  of  benefit  to  us, 
may  disadvantage,  impoverish  and  dehumanise  others.  We 
receive  so  many  benefits  from  our  free  market  economy 
without  being  aware  of  our  own  power  and  strength  and 
influence  in  making  things  work  our  way. 
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Our  unseeing  eyes 

Likewise  we  remain  blissfully  unaware  of  the  powerlessness, 
weakness,  voicelessness  of  those  who  are  exploited  and 
oppressed.  Even  the  cries  of  the  poor  are  silenced  by  our 
deafness,  our  indifference  to  their  plight.  Only  when  it  is 
too  late  do  we  complain  "If  only  we  had  known.  If  only  they 
had  spoken  up!"  These  systems  make  up  the  fabric  of 
society.  If  we  feel  powerless  to  change  little  things  in 
ourselves  or  in  those  very  close  to  us,  how  utterly  impotent 
we  are  when  it  comes  to  trying  to  effect  change  in  the 
systems  and  structures  that  rule  with  mighty  sway.  So  the 
evil  grows  and  spreads  with  relentless  and  crushing  power 
throughout  the  world.  Injustice  is  rife.  Peace  seems  an 
impossible  illusion  for  fools  to  dream  about  -  a  tilting  at 
windmills. 


The  Gospel  path 

The  teaching  of  Christ  strikes  at  the  very  root  and  source  of 
all  such  evil  and  injustice.  "I  say  this  to  you,  love  your 
enemies  and  pray  for  those  who  persecute  you...".  "You 
must  be  born  again."  "Unless  a  grain  of  wheat  die...".  "I 
give  you  a  new  commandment,  love  one  another  as  I  have 
loved  you".  Christian  living  not  only  glories  in  the  truth  and 
reality  of  creation,  of  God's  expression  of  Himself,  but 
reaches  out  to  this  whole  creation  in  love  and  abhors 
anything  that  diminishes,  tarnishes  or  destroys  it. 
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In  the  religious  life 

Religious  life  goes  further  in  making  Jesus'  life  and  teaching 
explicit  today.  It  takes  the  imitation  of  Christ  as  a  way  of 
witnessing  to  the  Kingdom  in  truth,  justice,  peace;  in  love. 
The  vows  of  religious  life  are  a  clear  option  for  that  holiness 
in  all  things  that  is  derived  from  their  very  nature. 

The  poverty  which  religious  profess  understands  well  that 
ordinary  poverty  is  abhorrent,  is  a  lack  of  what  should  be. 
The  religious  sees  God  incarnated  all  around  and  realises 
that  to  possess  God  is  to  have  all  things  and  that  possession 
of  things  themselves  is  meaningless  and  futile.  St  Paul 
expresses  it  so  well:  "...because  of  the  supreme  advantage  of 
knowing  Christ  Jesus  my  Lord,  I  count  everything  else  as 
loss"  (Ph  3:8-9). 

In  fact  a  religious  is  rich  in  the  possession  of  the  inner 
reality  and  truth  of  all  things  in  a  way  similar  to  our  saying 
that  God  himself  is  rich.  To  him  belong  all  things.  Why 
then  cling  to  the  outward  appearance  when  we  possess  the 
inner  reality? 

The  celibacy  of  the  religious  foregoes  one  limited  expression 
of  love  for  its  much  wider  and  deeper  expression.  It  aspires 
to  loving  with  God's  quality  of  loving.  It  reaches  out  beyond 
its  natural  ability,  to  the  love  of  the  "unloveable"  and  the 
"unloved".  It  gives  itself  to  learning  total  loving  as  a  way  of 
life  and  to  persevering  even  in  the  face  of  rejection.  It 
reaches  out  to  embrace  all  creation.  It  dedicates  itself  to 
the  search  for  perfect  love.  So  it  cannot  rest  until  justice 
and  peace  reign  undiminished  throughout  the  entire 
universe. 
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In  community 

The  obedience  of  religious  identifies  with  God's  will.  It 
discerns  God's  purpose  through  contemplating  the  inner 
truth  of  God's  providence.  It  lets  go  of  the  illusory  and 
fleeting  desires  of  self-centred  living,  to  be  truly  and  freely 
absorbed  in  the  liberty  and  freedom  of  God's  purpose  and 
God's  will  for  his  creation. 

Community  life  is  the  Spiritan  context  for  the  practical  living 
out  of  the  vows.  We  live  together  in  celibate  love  for  each 
other,  in  the  poverty  of  unconditional  acceptance  and  of 
letting  go  of  everything,  sharing  what  we  have,  and  in  quiet 
obedience  listening  to  discern  the  inner  working  of  God's 
will  in  the  unfolding  of  time,  joining  Him  in  His  continued 
creative  purposes. 

The  joy  and  the  happiness  of  such  living  is  spread  by  our 
endeavour  to  share  our  lives  with  the  poor  and  the 
oppressed.  This  joy  and  happiness  lead  us  fearlessly  into 
the  darker  nooks  and  crannies  of  this  world  to  where  love 
is  excluded,  to  bring  light  and  joy  as  a  gift,  not  as  an 
imposition.  We  find  meaning  and  joy  in  sharing  real  poverty 
and  injustice  while  we  bring  dignity  and  hope.  We  labour 
to  restore  that  spirit  with  which  God  wishes  to  fill  His  entire 
creation,  to  rekindle  the  spiritual  dimension  which  signs  us 
and  marks  us  out  to  be  "children  of  God",  and  which  re- 
establishes out  birth-right,  that  capacity  to  love  and  be 
loved. 
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Fruit  of  perfect  love 

Fr.  Libermann,  filled  with  this  Spirit,  continues  in  the 
quotation  at  the  very  beginning  of  this  paper  "It  follows  that 
we  must  make  ourselves  the  advocates,  the  supporters  and 
the  defenders  of  the  weak  and  the  Uttle  ones  against  all  who 
oppress  them".   (Rule  of  1849,  N.D.X,  517). 

Justice  and  Peace  then  are  the  fruit  of  perfect  love  so  they 
are  at  the  centre  and  core  of  all  our  christian  living,  of  all 
religious  Hfe,  of  all  life  in  the  Spirit.  They  are  the 
conditions  of  the  life  of  the  kingdom  to  which  we  aspire  and 
in  which  all  things  come  together  in  Christ,  the  incarnate 
Word  of  God.   All  glory  be  to  Him. 

John  Kitchen, 
Hendon,  England 


CHALLENGES  TO  FORMATION 


The  original  of  this  article  was  an  address  made  to  the  meeting 
of  Directors  of  Novices  by  Father  Antonio  Gruyters,  in  Dublin, 
July  1989. 


The  exodus  of  Latin  American  religious  to  live  among  the 
poor  has  been  a  search  for  a  new  identity.  This  search  has 
also  created  an  enormous  difficulty  for  formation.  What 
needs  to  be  born,  what  is  born,  is  not  clear.  There  is  a  huge 
gap  between  ideal  concepts  about  religious  life  and  the 
reality  of  what  is  happening  in  the  process  of  formation. 


What  type  of  formation  do  we  want? 

What  type  of  religious  do  we  want  to  form? 

For  which  model  of  Church  are  we  forming  people? 

It  has  become  clear  that  to  change  the  place  you  live  is  not 
sufficient:  the  "exodus"  has  first  got  to  be  socio-cultural, 
psychological  and  spiritual.  It  is  going  to  take  some  time  to 
discover  a  more  certain  way  forward  and  to  drink  more 
spontaneously  from  one's  own  wells. 


Need  for  models 

Young  people  need  models  who  have  already  in  their  own 
lives  realized  the  new  that  is  to  be  born,  because  formation 
is,  primarily,  a  "contagious  assimilation"  of  values.  Even 
though  embarked  on  a  journey  which  is  uncertain,  the 
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formators  are  required  to  live  out  new  pastoral  and 
community  experiences  and  to  do  this  with  complete  self- 
assurance.  "Formators  should  be  the  founders  for  new 
generations". 

Religious  life  is  not  itself  part  of  the  hierarchical  structure 
of  the  Church  (L.G.  44).  Its  origins  are  often  to  be  found 
amongst  the  laity  or  the  poor.  Even  though  priesthood  and 
religious  life  are  fruitfully  united  in  the  same  person,  it 
should  not  be  forgotten  that  the  two  have  separate  dynamics 
in  the  Church  and  in  the  world.  The  growing  "insertion"  of 
Latin  American  religious  has  raised  the  question  of  the 
clericalisation  of  the  hfe  of  male  religious. 


Clericalisation  of  religious  life 

The  way  in  which  the  Church  came  to  be  present  in  Latin 
America  and  the  model  of  Church  then  accepted,  have 
together  led  to  clericalisation  of  the  religious  life.  Again 
because  religious  work  inside  the  parish  structure, 
distinctions  between  diocesan  bishops  and  secular  clergy  on 
one  side  and  religious  on  the  other,  have  become  blurred. 
In  Latin  America  more  than  half  the  bishops  and  clergy  are 
religious. 

The  rediscovery  of  the  missionary  and  prophetic  charism  of 
the  religious  life  and  the  emergence  of  a  new  ecclesiological 
model  based  on  basic  Christian  communities  have  today 
raised  the  question  of  the  clericalisation  of  religious  life. 
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What  type  of  religious  is  to  be  formed? 
For  what  model  of  Church  to  form? 

These  questions  carry  others  with  them,  such  as: 

-  how  to  form  the  "popular"  vocations,  which  are  coming  to 
us  from  the  "environments  of  insertion"? 

-  what  to  do  with  young  people  who  are  poorly  educated 
and  who  want  to  be  religious? 

Up  to  recently  in  Latin  America  only  those  who  ceased  to 
be  poor  could  preside  at  the  Eucharist,  because  only  those 
who  leave  their  "popular"  culture  could  become  religious 
which,  in  practice,  meant  could  become  priests. 


New  models  of  formation? 

Throughtout  the  history  of  Latin  America,  evangelisation  has 
been  reaUsed  principally  by  the  poor.  In  Medellin  the 
bishops  discovered  that  the  poor  are  Christians  and  are 
evangelised  and  that  the  Church  was  a  long  distance  from 
them. 

This  "distance"  has  been  responsible  for  the  so-called  "lack 
of  vocations"  in  Latin  America.  Rather  than  a  lack  of 
vocations  there  has  been  an  exclusion  of  the  ones  that  exist 
and  an  imposition  of  European  clerical  models  upon  all 
candidates.  The  structural  impasse  of  the  Latin  American 
approach  will  not  be  resolved  without  complete  acceptance 
of  "popular"  vocations  to  be  formed  as  priests  or  as 
religious  in  new  models  of  formation.  Only  workers  and 
farm  labourers  can  genuinely  evangelise  their  fellows. 
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Cultural  and  social  identity 

Up  to  now  rural  and  working  class  youths  who  entered 
Houses  of  Formation  have  lost  their  cultural  and  social 
identity.  Even  their  features  change:  they  soon  grow  fat. 
They  cease  to  be  peasants  or  workers.  They  enter  different 
levels  of  identity  crises:  they  no  longer  know  who  they  are 
or  with  what  values  they  should  identify.  At  times  they 
seem  to  take  on  an  air  of  uncertainty,  which  seems  like 
hypocrisy  to  us,  but  which  is  in  fact  inability  to  decide  who 
they  themselves  are. 

The  reality  is  that  a  worker  or  a  peasant  who  wants  to 
become  a  rehgious  must  first  destroy  or  deny  his  own 
culture  and  popular  religion  and  take  on  the  bourgeois 
culture  of  the  clergy,  the  parishes  and  the  religious 
communities.  Despite  the  advances  taking  place  in 
formation,  we  are  still  incapable  of  forming  new  religious  at 
the  popular  level,  within  their  own  culture. 


Pluralist  formation 

This  leads  us  to  ask  if  we  should  search  for  a  more  pluraHst 
formation  in  which  "popular"  vocations  would  be  directed 
towards  the  evangelisation  of  the  cultures  from  which  they 
have  sprung:  a  formation  which  would  allow  the  young 
person  to  continue  in  his  own  culture  without  being 
ashamed  of  it;  a  formation  which  takes  place  within  the 
same  basic  conditions  of  life  as  those  in  which  the  majority 
of  the  poor  live,  and  this  in  particular  in  relation  to  work. 
K  this  cannot  be  done,  we  risk  deforming  the  persons  and 
never  achieving  a  "popular"  religious  life. 
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The  logical  consequence  of  "the  option  for  the  poor"  should 
be  the  emergence  of  a  Church  and  a  religious  life  at  the 
same  level  as  the  poor;  a  Church  in  which  Indians,  coloured 
people,  workers  and  peasants  can  participate  as  leaders,  as 
ministers,  as  religious,  without  having  to  deny  their  own 
proper  ways  of  living  and  of  believing. 

Leonardo  Boff  dreams  of  this  Utopia.  "Consecrated  life 
becomes  more  and  more  "popular":  it  is  not  seen  as 
something  coming  from  the  outside  into  the  world  of 
ordinary  people  but  individuals  from  the  ordinary  people 
become  religious.  They  do  not  abandon  their  own 
background,  but  rather  within  it  they  live  out  in  a  radical 
way  their  following  of  Christ  and  their  service  of  their  sisters 
and  brothers.  The  preferential  option  for  the  poor  would 
no  longer  be  necessary  because  the  poor  themselves  would 
then  be  the  Church,  and  many  of  them  would  be 
consecrated  to  God". 


Failure  of  the  present  pastoral  system 

Our  Congregation  came  to  Brazil  in  1885  to  work  in  the 
formation  of  local  clergy  and  eventually  to  replace  them 
because  of  the  "indolence"  of  the  Brazilians  and  the  "lack  of 
vocations".  The  incredible  spread  of  Pentecostal  sects 
amongst  the  people  is  proof  of  the  failure  of  the  present 
pastoral  system  of  the  Church  based  on  a  uniform  and 
celibate  clergy  stationed  in  parishes  and  locked  in  an 
unwinnable  fight  with  a  population  explosion  and  growing 
urbanisation. 

In  this  situation  the  male  religious,  most  of  whom  are 
priests,  not  favoured  by,  although  sought  after  by  bishops 
because  of  their  pastoral  usefulness,  make  up  for  the  lack 
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of  diocesan  clergy  and  help  to  maintain  at  least  the 
appearances  of  a  working  pastoral  structure.  Today  the 
question  is  asked  if  religious  life  should  be  evaluated  for  its 
utility  and  its  efficacy  in  the  Church  and  in  the  world. 

The  automatic  entry  of  religious  into  the  priesthood  is  being 
questioned.  What  are  the  real  needs  of  the  Church? 
Bruneau  wrote  (O  Catolicismo  Brasileiro  Em  Epoca  de 
Transigao,  Loyola,  1974)  :  "In  my  opinion  the  sine  qua  non 
for  the  participation  of  the  laity  in  the  Church  of  Brazil  is 
institutional  disintegration". 


Access  to  the  priesthood  for  married  laymen 

Would  it  not  be  beneficial  not  only  for  the  basic  Christian 
communities  but  for  religious  life  if  married  laymen  held  in 
esteem  in  their  communities  were  allowed  access  to  the 
priesthood?  Yet  we  continue  to  occupy  their  places,  so 
perhaps  contributing  to  the  procrastination  of  profound 
changes  which  the  Spirit  is  asking  of  the  Church  in  Latin 
America. 

In  the  present  phase  of  the  history  of  Latin  America  the 
poor  are  emerging  on  all  fronts:  we  can  no  longer  ignore 
them  either  in  society  or  in  the  Church. 

The  struggles  of  the  people  are  creating  a  new  historical 
consciousness.  There  arises  the  fear  of  a  violent  reaction  by 
those  who  are  privileged.  In  the  Church  too,  fear  and 
suspicion  appear.  The  basic  communities  today  are  looked 
upon  with  an  ever  increasing  reserve  by  sectors  of 
Hierarchy. 
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The  question  of  the  place  of  the  lay  person  is,  in  Latin 
America,  first  of  all  the  question  of  the  place  of  the  poor. 
Whoever  says  "poor"  says  "class",  says  "the  masses",  says  "the 
endproduct  of  structures  of  exploitation".  "Poor"  means  "the 
other"  for  people  of  the  Hierarchy  or  the  Church.  It  is 
another  class,  another  culture.  "The  poor"  means  the  person 
who  has  come  to  a  consciousness  of  injustice  and  has  started 
to  struggle  against  it. 

"Poor"  means  "conflict".  Because  of  this  the  place  of  the 
poor  in  the  Church  poses  a  challenge  to  conversion,  an 
unmasking  of  spiritual  generalities,  a  taking  up  of  positions 
within  the  struggle. 


Fear  and  dislike  in  the  Church 

All  this  causes  fear  and  dislike  in  the  Church.  The  poor 
person  who  is  emerging  causes  irritation.  This  makes  the 
Gospel  too  concrete.  This  is  "the  poor"  that  is  generating 
tension  in  the  Latin  American  Church. 

There  is  no  doubt  that  we  must  do  everything  so  that  the 
Church  will  become  "a  Church  for  liberation",  a  Church  of 
the  poor.  From  this  comes  the  necessity  of  a  "popular" 
religious  life  which  takes  root  in  the  faith  of  the  poor. 
"Either  the  Church  takes  root  in  the  poor  people  in  their 
faith  and  hope  or  it  will  not  give  its  witness  to  the  death  and 
resurrection  of  Christ  in  history"  (Gustavo  Gutierrez). 

Only  a  Church  incarnated  in  the  midst  of  the  poor  and  the 
marginalised  is  able  to  evangelise.  There  will  not  be  lacking 
persecutions  and  conflicts  which  are  proper  to  the  Way  of 
the  Cross.    It  is  up  to  the  religious  life  as  the  missionary 
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vanguard  of  the  Church  to  be  the  first  to  realise  this 
incarnation. 


Decentralisation  of  power 

The  Church  which  is  born  from  the  people  is  breaking  with 
the  thousand  year  old  tradition  of  the  centralisation  of 
power  in  the  Church.  Since  483  (The  Fall  of  the  Roman 
Empire)  the  Pope  has  been  taking  over,  little  by  Uttle,  the 
place  of  the  Emperor  as  the  Pontiff  of  the  Imperial  Religion 
and  the  Bishops  and  priests  take  the  place  of  the  priestly 
group  of  the  Empire  occupying  themselves  with  the  service 
of  the  altar. 

The  increasing  distance  between  clergy  and  laity  reached  a 
peak  in  the  Gregorian  reform  (1073  to  1100).  Tlie  Councils 
of  Lateran  IV  and  Trent  confirmed  the  parochial  system 
dominated  by  the  clergy  which  took  over,  more  and  more, 
all  the  ministries  in  the  Church.  Salvation  depends  on  the 
sacrament  and  the  sacrament  depends  on  the  clergy. 

This  scheme  reduces  the  lay  person  to  a  complete 
dependence  and  incompetence  within  the  Church.  Up  to 
Vatican  II,  the  more  the  Church  lost  standing  in  society  the 
more  did  the  spiritual  power  of  the  clergy  in  the  Church 
grow.  The  Church  is  reduced  to  just  the  clergy  and  the 
clergy  to  the  Pope.  The  religious  transform  themselves  into 
a  docile  and  specialised  body  at  the  service  of  the 
Hierarchy.  The  apostolate  belongs  exclusively  to  the 
Hierarchy.  The  laity  are  the  secular  arm  of  the  Hierarchy. 
Unity  is  defined  as  a  communion  of  the  people  with  the 
Hierarchy,  never  the  other  way  about. 
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Loss  of  the  prophetic  function 

Within  the  Church  of  Christendom  there  arises  an  incrccising 
clericalisation  of  religious  and  the  loss  of  their  prophetic 
function.  There  was  a  convergence  between  the 
clericalisation  of  the  monastic  life  (Cluny)  and  the  taking  on 
of  monastic  characteristics  by  clergy.  In  spite  of  their  lay 
origins  the  mendicants  rapidly  became  clericalised. 

The  new  missionary  congregations  are  essentially  clerical 
because  they  are  to  try  to  bring  a  salvation  which,  through 
the  sacraments,  can  only  be  administered  by  the  clergy. 
Because  many  diocesan  priests  occupy  themselves  exclusively 
with  the  saying  of  Mass,  the  clerical  religious  orders  took  on 
the  job  of  substitutes  and  involve  themselves  with  pastoral 
work. 


New  vision  of  priesthood 

The  Second  Vatican  Council  brought  back  a  more  complete 
vision  of  the  priesthood.  Priesthood  is  related  not  only  to 
the  Eucharist  but  also  to  the  Episcopal  office  and  to  the 
mission  of  the  Church  in  the  world.  Tlie  priesthood  is  seen, 
not  only  as  a  "synthesis  of  ministries  but  as  one  who 
exercises  the  ministry  of  syntheses".  The  Council  gives  new 
value  to  the  role  of  the  laity.  It  is  not  primarily  by  the 
sacraments  administered  by  priests  that  salvation  is  achieved 
but  by  the  exercise  of  charity  in  the  world. 


From  that  derives  a  revision  of  the  concept  of  the  priest  and 
the  lay  person  in  the  Church  and  the  coming  forward  of  a 
new  model,  of  a  new  ecclesiological  model.  "The  basic 
ecclesial  communities  are  the  first  successful  experiment  of 
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the  Church  outside  the  reference  points  of  Christendom  and 
with  popular  roots"  (Leonardo  Boff:  The  Church  which 
comes  from  the  Base,  p.  223).  This  demands  urgent  reflection 
about  the  clericaUsation  of  religious  and  their  role  of 
substitutes  in  the  pastoral  structure.  It  demands  a  re- 
evaluation  of  the  lay  origin  of  the  religious  Ufe  as  the 
vanguard  of  Christian  commitment  in  the  world. 


Mission  of  religious  life 

Religious  life  should  more  and  more  undertake  the  mission 
proper  to  it  and  if  it  ceased  to  be  the  clerical  reserve  of  the 
Hierarchy,  it  could  do  this  better.  Such  steps  could  help 
towards  the  rediscovery  of  the  proper  identity  of  the  priest 
and  the  reopening  of  the  discussion  about  the  law  of 
ceUbacy. 

This  could  also  help  to  open  out  the  quite  authoritarian 
structure  of  the  Church  in  which  bishops  and  priests  meet 
together.  Otherwise,  they  will  maintain  that  immeasurable 
power  as  if  the  authority  which  Christ  gave  to  His  Church 
was  only  for  the  clergy  and  not  primarily  for  the  whole 
Church. 

Leonardo  Boff  writes:  "the  existence,  on  the  one  hand,  of 
a  network,  a  vast  network,  of  Communidades  Eclesiais  de 
Base,  and  on  the  other,  of  a  parochial  and  diocesan 
structure;  on  the  one  hand,  of  a  Church  of  laity  and  on  the 
other,  of  a  Church  guided  exclusively  by  clerics,  shows  us  the 
tension  which  continues  to  exist  within  the  Church".  The 
CEB's  "represent  a  rupture  with  the  monopoly  of  the  social 
and  reUgious  power  and  the  inauguration  of  a  new  social 
and  religious  process  of  structuring  in  the  Church  and  in 
society"   (id,  219).  Pedro  Ribeiro  de  Oliveira  observes:  "in 
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a  clerical  and  monarchical  church  the  experience  of  new 
forms  of  representation  and  participation  can  only  be  made 
on  the  edge  or  margin  of  the  structure"  (ISER,  Rio  de 
Janeiro,  1988). 


Challenge  and  historical  opportunity 

This  tension  in  the  Church  of  Latin  America  certainly 
highlights  a  challenge  to  the  understanding  and  an  unique 
historical  opportunity.  On  what  side  will  we  put  our  weight? 
The  religious  who  are  inserted  amongst  the  poor  react,  as 
in  the  better  moments  of  the  history  of  religious  life  in  Latin 
America  (B.  de  las  Casas,  Montesinos,  Martin  de  Valencia, 
The  Jesuit  settlements,  the  Guarani  Republic). 

The  effort  to  form  a  church  and  a  society  starting  with  the 
poor  whose  voice  is  one  with  the  Gospel!  Puebla  refers  to 
this  ideal  when  it  speaks  of  the  Church  as  a  space  "where 
a  different  attitude  is  lived  in  respect  to  riches  and  where 
new  forms  of  organisation  are  prepared,  new  forms  of 
organisation  and  structures  of  participation  which  are 
capable  of  opening  ways  for  a  society  which  is  more  human". 


Studies  for  our  world 

A  problem  which  very  soon  arises  in  formation  is  that  of 
study.  What  level  of  studies  should  we  demand  of  the 
candidates?  Would  the  universal  missionary  vocation  be 
better  guaranteed  through  a  university  education? 

Two  principles  seem  to  be  important.  First,  that  the 
intellectual  preparation  is  adapted  to  the  missionary 
objective.     Second,  that  the  loss  of  their  own  cultural 
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identity  that  is  today  imposed  on  working  class  candidates 
does  not  seem  to  be  the  best  way  of  preparing  missionaries. 


Lay  religious 

Effectively  we  may  not  know  how  today  to  form  religious 
who  are  non-clerical.  Some  of  our  candidates  show  this  new 
direction:  a  desire  to  be  brothers  and  not  priests.  They  do 
not  know  the  model  of  brother  we  know  from  Europe  and 
Africa.  It  is  a  new  aspiration.  They  are  thinking  of 
preparing  themselves  through  other  higher  studies  which  are 
not  philosophy  and  theology.  The  next  step  would  be  the 
formation  of  "popular"  candidates  within  the  social,  cultural 
and  economic  world  of  the  working  class. 

Our  formation  still  funnels  all  the  candidates  through  the 
same  process  built  upon  the  universal  programme  of  clerical 
formation  studies.  These  higher  studies  of  philosophy  and 
theology  don't  prepare  for  action.  They  are  disciplines 
which  criticise,  they  leave  the  seminarians  in  an  undefined 
state:  no  one  knows  exactly  what  to  believe  or  do.  We  only 
prepare  for  one  type  of  priest. 

The  members  of  the  missionary  Congregations  do  the  same 
studies  as  the  future  diocesan  priests.  The  studies,  in  fact 
do  not  prepare  for  mission.  They  only  introduce  the 
students  to  a  westernised  culture  of  the  middle  class.  They 
do  not  refer  to  the  cultures  which  the  future  missionaries 
will  evangelise. 


Challenges  to  Formation  79 

"Popular"  missionaries 

We  don't  prepare  religious  who  are  non-clerical  to  be 
"popular"  missionaries.  The  Pentecostal  preachers,  who  are 
so  much  criticised  by  the  clergy  who  have  done  their  studies, 
could  teach  us  much  on  this  point. 

It  is  clear  that  we  need  to  study.  A  study  motivated  by 
mission.  Without  critical  knowledge  there  is  no  social 
transformation. 

Loss  of  culture 

Our  formation,  whether  we  like  it  or  not,  makes  the 
candidates,  many  of  them  of  "popular"  origin,  pass  through 
a  process  of  a  loss  of  culture  and  a  belonging  to  their  own 
world,  and  introduces  them  to  a  secure  life,  safe  from  the 
hardships  of  the  labour-market  and  crowned  by  a  diploma 
which  eventually  opens  the  road  to  social  advancement. 
The  insertion  in  the  midst  of  the  poor  continues  to  be,  for 
the  most  part,  only  in  words. 

We  are  served  by  employees  and  we  operate  without  a 
budget.  The  Congregation  is  seen  as  an  unlimited  provider 
of  resources.  The  families  of  the  candidates  do  not 
contribute  in  any  way  to  the  cost  of  study,  to  health 
treatment  or  maintenance.  Everything  is  a  free  gift.  The 
greater  part  leave  during  training.  The  growth  of  the 
Brazilian  Province  is  very  slow. 

It  is  a  gigantic  effort  for  very  small  results.  This  happens  in 
all  the  Congregations  and  Dioceses.  Could  this  money  and 
energy  not  be  better  applied  in  the  formation  of  lay 
evangelisers?    We  are  forming  people  outside  reality  and 
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without  clear  objectives.  Instead  of  taking  the  road  which 
already  exists,  we  force  candidates  to  pass  along  the  way  of 
the  lower  bourgeois,  taking  them  out  of  their  own  cultural 
world  and  forcing  them  later  to  do  some  anxious  questioning 
on  how  to  get  back  into  the  world,  which  had  once  been 
theirs. 


Diversincation  of  Spiritan  formation 

At  the  last  meeting  of  the  Formation  Council  in  April,  1989 
it  was  decided  to  ask  Vincent  Deely  and  Pedro  Falcao  to 
take  on  the  animation  of  an  "inserted"  community  of 
brothers.  These  will  do,  first  of  all,  a  higher  course  in  a 
Technical  school.  I  see  this  community  as  an  important  step 
in  the  diversification  of  Spiritan  formation.  The  next  step 
will  be  the  setting  up  of  "inserted"  communities  of  "popular" 
vocations  supporting  themselves  by  their  own  work,  be  it  in 
the  city  or  in  the  rural  area  and  with  the  usual  study  of 
Brazilian  working-class  youth  and,  also,  with  an  adequate 
human  and  biblical  formation  as  in  the  style  of  the 
"Theology  of  the  Spade". 


Rupture  with  sin  is  what  is  important 

The  most  important  formative  principle  would  be  to  keep 
intact  the  basic  experience  of  working  class  youth,  which  is 
to  eat,  to  drink,  to  live,  to  travel,  to  work.  Formation  asks 
a  rupture  from  sin,  not  from  one's  own  culture.  Conscience 
becomes  really  critical  from  within  a  "popular"  practice  of 
transformation,  not  from  outside.  Only  what  we  experience 
in  the  flesh,  in  the  day  to  day,  can  create  in  us  profound 
convictions  through  the  dialectic  between  life  and  prayer. 
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The  wisdom  of  the  Spirit  comes  through  the  material 
conditions  of  life. 

In  this  way  the  religious  life  would  lose  its  air  of  "nice  game" 
which  has  characterised  it  up  to  a  certain  point.  A  man 
fights  for  what  he  is  already  living  and  for  this  reason  it  is 
important  that  in  a  time  of  formation  the  candidate  learn 
to  serve  with  his  hands  in  a  "real  and  concrete  solidarity" 
with  those  who  suffer. 

Ant6nio  Gniyters, 
Jardim  Laguna,  Brazil 


WHAT  IMAGE  DO  WE  PROJECT? 

WHO  ARE  WE? 
SEARCH  FOR  SPIRITAN  IDENTITY 


Amongst  the  most  simple  and  frequently  used  means  today 
to  learn  what  people  are  thinking,  opinion  polls  certainly 
head  the  hst. 

On  the  theme  "Who  are  Spiritans?",  SPIRITAN  LIFE  is 
offering  you  a  little  questionnaire,  for  use  with  people  with 
whom  or  for  whom  you  work. 

Do  not  be  satisfied  with  your  own  first  impressions,  but 
check  this  out  with  other  people.  Someone  wrote  to  me 
recently:  "I  don't  believe  we  Spiritans  have  specific 
distinguishing  characteristics...,  for  we  were  all  very  different, 
one  from  the  other."  Unity  can  certainly  cohabit  with 
diversity! 

You  can  adapt  the  suggested  questionnaire  form  to  your 
own  milieu  or  your  own  particular  situation. 

Thanks  in  anticipation  to  all  the  confreres  who  will  dare 
check  out  the  Spiritan  image  that  they  project  in  their 
environment  and  who  will  then  take  the  necessary  steps  to 
return  the  results  to  us  in  writing. 
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SUGGESTED  QUESTIONNAIRE 


Did  you  know  that  I  am  a  Spiritan,  member  of  the  Holy 
Ghost  Congregation? 

What  image  does  the  name  of  this  Congregation  evoke  for 
you? 

What  image  have  you  of  the  Spiritan  or  Spiritans  you  are 
acquainted  with? 

Do  you  see  any  family  characteristics  in  Spiritans? 

If  so,  please  name  them. 

Do  you  notice  some  ways  of  living  or  of  thinking  that 
characterises  the  Spiritans? 

What  are  the  Gospel  or  spiritual  values  that  Spiritans 
witness  to  most  in  act  or  speech? 

How  would  you  summarise  the  specific  characteristics  of  the 
Spiritans? 


Maurice  Gobeil, 
Rome 


MISSIONARY  ANIMATION 

IN  FRANCE 

1987  -1990 

I  worked  for  14  years  in  Kongolo  diocese,  in  Zaire  and 
came  back  to  France  in  June  1987,  in  order  to  take  part  in 
missionary  animation.  I  did  not  choose  this  work  nor 
participate  in  the  planning  of  this  project.  However,  I  was 
quite  happy  to  take  some  distance  from  classical  parochial 
work. 

Being  in  France,  I  had  a  strange  feeling  of  rupture.  I  was 
faced  with  changing  my  relations,  working  methods  and  a 
new  insertion  into  a  different  ministry. 

After  some  hesitiation,  I  decided  to  enter  the  new  reality 
which  was  mine  now,  trying  to  understand  the  new  language 
of  people  and  the  Church,  the  difficult  abbreviations, 
the  new  structures  and  what  was  expected  from  me. 


Witness  of  another  Church 

I  was  asked  to  be  a  "witness"  of  another  Church.  I  called 
on  my  experiences  in  Zaire,  and  more  precisely  on  a 
pastoral  p'roject  directed  towards  new  milieu  where  the 
Church  was  absent.  In  Brittany,  the  requests  for  missionary 
animation  come  mainly  from  parishes  and  secondary  schools. 

The  priests  hoped  that  our  coming  would  help  them  to  solve 
their  problems,  stir  up  their  flock  to  the  mission  work  here, 
reduced  to  the  maintenance  of  the  parish:  liturgy,  teaching 
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the  catechism,  good  understanding  inside  the  community. 

In  Brittany,  people  still  remember  the  well  known  missions 
of  the  past  where  the  missionaries  brought  back  lost  sheep 
to  the  flock. 


No  Recipe 

Today  we  feel  handicapped.  We  have  no  magical  recipe. 
We  only  have  our  experience  of  living  among  another 
people  in  Churches  where  the  Holy  Spirit  has  given  life. 
Our  testimony  of  that  missionary  life  leads  to  dialogue. 
These  are  some  of  the  questions  we  propose  to  the  people: 


-  what  struck  you  in  that  experience? 

-  do  you  have  similar  situations  here  in  your  life? 

-  what  could  you  learn  from  or  bring  for  the  mission? 

The  Congregation  hopes  that  our  testimony  will  inspire 
vocations  and  an  opening  to  other  peoples.  But  to  realize 
those  two  objectives  seem  very  difficult. 


Serving  a  local  Church 

In  fact,  I  am  at  the  service  of  diocesan  teams  for  missionary 
cooperation.  The  driving  force  behind  such  teams  is  the 
Bishop's  delegate  whose  work  is  to  raise  up  a  spirit  of 
missionary  cooperation  in  his  own  diocese.  Around  him, 
there  are  20  to  30  people  who  have  missionary  experience 
abroad  (lay  people,  religious,  Fidei  Donum  priests),  or  a 
special  link  with  other  Churches.  Some  younger  people 
form  a  section  or  team.  They  are  either  former  "cooperants" 
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(male  or  female)  or  young  people  desiring  an  experience 
abroad.The  missionary  cooperation  team  is  a  place  for 
sharing,  collaboration,  reflection,  formation  for  everything 
about  the  mission.  We  favor  exchanges  between  Churches, 
welcoming  of  foreigners,  etc. 


Missionary  Weeks 

One  of  the  most  interesting  activities  is  the  animation  of 
missionary  weeks.  These  missionary  weeks  offer  the 
possibility  of  sharing  what  is  coming  from  other  Churches 
through  a  great  variety  of  "witnesses"  coming  from  Churches 
of  all  continents.  It  is  an  organized,  coherent  animation, 
adapted  to  every  group  of  society:  children,  young  people, 
adults,  retired  persons,  pastoral  groups... 

We  make  use  of  several  means  of  communication:  lectures 
with  audio-visuals,  preaching,  meetings,  prayer,  celebrations. 
Each  "witness"  describes  his  own  experience.  Then  people 
are  asked  to  go  into  small  groups  in  order  to  react  to  what 
has  been  said  and  to  reflect  on  their  local  situations. 
After  sharing  in  the  assembly  the  reports  of  the  discussions, 
we  try  to  sort  out  the  mains  ideas.  A  common  liturgical 
celebration  of  all  the  parishes  that  have  taken  part  ends  the 
week. 

Communion  among  Churches 

Out  of  these  discussions,  people  get  a  better  perception  of 
other  Churches  and  missionary  work.  It  is  also  an 
opportunity  to  meet  one  another,  to  talk  about  one's  life 
and  rejoice  together.  A  lot  of  ideas  spring  up: 
neighbourhood  meetings,  better  collaboration  between 
parishes,    founding   of  a   parish   council,   welcoming   of 
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foreigners...As  for  me,  working  jointly  in  the  animation  of 
these  weeks,  I  was  able  to  meet  christians,  to  learn  about 
experiences  of  my  friends  from  Asia,  Latin  America  or 
middle  East. 

Working  in  a  diocesan  team  prevents  our  local  Churches 
from  developing  a  ghetto  mentality  and  promotes 
communion  among  them.  We  are  now  trying  to  strengthen 
our  team  by  adding  some  lay  people  well  integrated  in  their 
milieu  and  ready  to  get  involved  in  work  for  the  Third 
World.  We  would  like  as  well  the  leaders  of  diocesan 
services  such  as  catechism,  on-going  formation,  welcoming 
immigrants  to  be  more  sensitive  to  mission.  Among  the  lay 
people  involved,  we  perceive  a  need  for  a  more  adapted 
spirituality.  We  are  looking  for  a  concrete  way  of  satisfying 
that  need. 


An  African  museum 

It  is  good  to  speak  about  welcoming  foreigners,  community 
action,  and  Justice  and  Peace,  but  we  must  live  according  to 
what  we  preach.  I  share  my  life  with  the  Spiritan 
Community  of  the  oldest  confreres  at  Langonnet:  45  of 
them  who  have  given  up  everything  for  the  mission...  It  is 
fair  that  they  feel  they  are  missionaries  till  the  very  end, 
helping  with  their  prayers  and  kindness  to  strangers. 
Because  of  these  old  missionaries,  I  helped  to  renew  an 
African  Art  Museum. 

This  museum  is  like  a  testimony  of  my  confreres'  life  and 
a  tribute  of  respect  for  the  people  of  Africa.  During  summer 
holidays,  we  invite  young  people  to  come  and  help  us  to 
guide  the  visitors  through  the  museum.  Those  young  people 
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have  an  opportunity  to  experience  community  life.  They 
enjoy  the  experience  and  our  older  confreres  are  happy. 

With  the  Youth 

Now,  the  missionary  animators  of  Brittany  are  opening  a 
new  Spiritan  community  in  Rennes  (40.000  students)  in 
order  to  be  near  the  youth.  Each  member  of  this  community 
will  take  a  representative  commitment  of  our  Spiritan 
vocation:  foreign  students,  justice  and  peace,  missionary 
animation.  From  the  beginning,  the  community  is  inter-racial 
and  would  Uke  to  stay  so.  It  is  an  excellent  mission  field  for 
African  fellow  members.  We  want  to  be  signs  of  a  possible 
communion  among  people. 


Foreign  and  Home  Mission 

My  stay  in  France  has  reminded  me  that  we  are  mere 
servants.  I  have  learned  to  keep  silence.  I  wish  to  go  back 
to  Zaire.  I  still  feel  in  solidarity  with  my  confreres  over 
there.  But,  I  am  slightly  frightened  at  the  thought  of  going 
back.  In  Zaire,  they  will  have  no  idea  how  much  I  have 
changed.  Perhaps  I  idealize  their  situation.  My  return  will 
be  a  new  rupture  with  the  past  and  a  new  insertion. 

At  the  same  time,  I  am  convinced  that  it  is  necessary  to  be 
involved  in  missionary  work  in  France.  To  live  the  mission, 
here  at  home,  is  an  important  testimony  for  the  benefit  of 
our  African  Foundations. 

Noel  Perrot, 
France 


MISSIONARY  ANIMATION 

IN  HOLLAND 

1986  -  1990 


Thanks  to  a  decision  of  the  Provincial  Chapter  in  1982,  four 
confreres  were  called  back  from  Africa  and  Brazil  to  begin 
a  Spiritan  project  of  missionary  animation. 

The  aim  was: 

-  to  become  involved  in  missionary  and  Third  World 
movements  so  as  to  be  able  to  accompany  people 
concerned  about  the  problems  of  the  society  in  which 
they  Hve  and  about  the  countries  of  the  Southern 
Hemisphere. 

-  to  contact  young  people,  so  as  to  be  able  to  search  with 
them  for  ways  and  means  by  which  they  might  give  shape 
to  hidden  missionary  leanings.  Also  because  we  need  to 
be  asked  the  questions  which  they  put  to  us. 

-  to  prepare  missionary  personnel  for  the  future. 

In  1983,  the  team  of  four  Spiritans  started  work  in 
Eindhoven,  hoping  to  contribute  their  missionary  experience 
to  the  Church  in  the  Netherlands  and  encourage  exchanges 
between  that  Church  and  others  overseas. 
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"A  Missionary  Sent" 

In  1985-86,  during  my  sabbatical  year,  the  provincial  team 
asked  me  to  work  with  this  new  animation  group  for  three 
years.  When  I  was  asked  to  do  this  I  remembered  the 
words  of  Gaston,  a  Belabo  (Cameroon  East)  Christian,  at 
the  end  of  a  farewell  Eucharist:  "Fada  Martin",  this  week 
you  are  about  to  go  home.  Then,  in  the  name  of  this  whole 
Christian  community,  you  must  thank  all  the  Christians  of 
your  village  for  their  financial  help.  But  above  all,  you  must 
tell  them  how  we  live  the  Word  of  God  in  our  village." 

These  words  helped  me  to  answer  the  invitation  of  my 
Superiors  and  to  feel  a  missionary  during  the  years  at 
Eindhoven.  They  helped  me  to  bring  the  message  of  that 
young  Church  with  which  I  had  lived  my  missionary  life  for 
17  years. 


A  Break! 

In  the  beginning,  I  really  felt  the  break  with  my  mission. 
I  was  used  to  formation  work  and  pastoral  activity  in  the 
"bush".  But  now  I  suddenly  found  myself  in  a  city,  without 
much  idea  of  what  was  expected  of  me.  At  Belabo  contacts 
had  been  easy  and  frequent;  at  Eindhoven,  I  scarcely  knew 
anybody  and  before  visiting  people  I  had  to  phone  them. 

In  the  parish  church  the  ceremonies  I  took  part  in  were 
well  prepared  and  beautifully  executed,  but  there  were  few 
participants  and  young  people  were  nowhere  to  be  seen. 
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It  reminded  me  of  what  Clodovis  Boff  wrote  about  the 
Church  in  Europe:  "The  Church  in  Europe  is  passing 
through  Winter.  It  probably  has  a  lot  of  faith  and  charity, 
but  it  has  no  hope." 

Time  and  again  I  asked  myself:  What  am  I  doing  here?  Am 
I  really  needed?  Fortunately  for  me  I  went  through  this 
phase  while  I  was  part  of  a  closely  knit  community.  We  had 
weekly  community  meetings,  with  biblical  reflection  and 
prayer,  as  well  as  sharing  of  views  and  experiences  and  some 
relaxation  together.  The  community  helped  me  to  cope  with 
the  change  and  I  began  to  go  to  parish  meetings  for  mission 
and  to  frequent  non-confessional  Third  World  groups 
("World  Warehouse,"  groups  for  twinning  with  the  Third 
World,  anti-apartheid  groups,  etc.). 


"World  Warehouse"  Organisation 

Here  I  met  people,  both  young  and  adult,  passionately 
interested  in  the  economic,  political  and  cultural  problems 
of  the  Third  World.  They  were,  however  suspicious  of  my 
missionary  past,  which  I,  for  my  part,  was  concerned  to 
share  with  them. 

Some  of  them  let  me  know  that  if  I  had  come  to  preach  to 
them  or  try  to  "convert"  them,  I  should  go  instead  to  the 
church  at  the  end  of  the  road. 

My  clerical  language  also  proved  an  obstacle.  On  one 
occasion  when  we  had  worked  for  several  hours  on 
preparation  of  a  brochure  which  aimed  at  making  our 
outreach  better  known,  the  young  people  could  not  make 
head   or  tail  of  it.   Words   Kke   "missionary,"   "Church," 
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"mission,"  and  others,  were  quite  foreign  to  them  - 
expressions  left  over  from  a  lost  age.  After  some  time  I 
realised  that  I  was  finding  it  difficult  to  enter  into  their 
discussions  and  activities.  I  was  not  finding  it  easy  to  take 
the  group's  aspirations  seriously.  It  was  only  when  I  began 
to  Hsten  to  what  they  were  saying  and  to  take  part  in  their 
group  meetings  that  I  began  to  feel  accepted  by  them. 

At  present  I  am  in  the  position  of  being  able  to  let  the 
group  know  about  the  concrete  situation  of  Third  World 
people,  about  their  hopes,  their  development  projects  and 
their  dependence  on  the  rich  countries,  for  what  concerns 
the  sale  of  their  produce,  for  example.  Sometimes  the 
discussion  goes  in  the  opposite  direction,  they  ask  me  about 
my  life  as  a  missionary,  about  religion,  about  God  ...  These 
are  precious  moments  when  I  can  share  with  them  my 
experience  as  a  missionary,  my  convictions,  my  faith.  They 
occasionally  tell  me  about  their  hopes  and  I  discover  that 
they  have  a  thirst  for  something  ultimate  -  they  too  are 
searching. 

I  have  given  a  lot  of  time  to  this  "World  Warehouse"  group's 
affairs:  study  evenings,  information  sessions,  educational 
games,  library,  sales  of  Third  World  produce  (coffee,  cocoa, 
wine,  tea,  honey,  etc  ...),  commodities  bought  directly  from 
peasant  cooperatives  in  the  Third  World.  It  is  a  way  of 
helping  our  people  at  home  grow  in  awareness  of  the 
painful  situation  which  these  peasants  have  to  put  up  with 
and  to  pay  reaHstic  prices  for  their  produce.  This  group 
opened  my  eyes  to  the  injustice  of  economic  and  political 
structures  which  find  their  origin  in  our  European  society 
and  which  make  the  rich  countries  and  individuals  grow 
richer  at  the  expense  of  the  poor  ones  getting  still  poorer. 
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Through  this  group  and  its  activities  I  have  met  a  lot  of 
people  who  feel  themselves  challenged  in  one  way  or 
another  by  the  sight  of  these  unjust  structures. 


Parish  Mission  Teams 

I  have  been  involved  also  with  missionary  teams  in  two 
parishes.  These  teams  aim  at  bringing  Christians  to  know 
the  life  of  the  young  Churches,  full  of  hope  ...  Through  the 
activities  of  these  missionary  teams  links  are  forged  between 
Churches  in  different  places  at  home  whose  teams  meet 
together  and  hold  common  celebrations  from  time  to  time. 
Financial  help  for  the  young  Churches  is  also  undertaken 
and  contact  made  with  missionaries  who  went  out  from 
those  two  parishes.  At  deanery  level  I  belong  to  a  group 
which  coordinates  parish  mission  teams.  I  am  link  person 
with  the  diocesan  mission  office  too. 


A  Link 

Since  I  take  part  in  both  non-confessional  groups  and  parish 
missionary  teams,  I  frequently  have  the  function  of  linking 
these  and  this  is  appreciated.  Each  grouping  is  now  aware 
that  they  are  working  in  favour  of  the  same  people  and  that 
their  task  of  raising  awareness  of  Third  World  problems 
gains  in  credibility  when  they  work  together. 

Acting  together  they  reach  more  people  -  for  example  in 
the  coffee-selling  programme  which  promotes  more  direct 
buying  from  Third  World  producers  on  the  part  of 
consumers  from  the  wealthy  countries. 
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In  my  experience  non-confessional  groups  keep  a  wary  eye 
on  the  contemporary  world;  far  more  so  at  times  than  the 
Catholic  missionary  teams. 


Mission  and  Youth 

We  have  meetings  and  informal  contacts  with  young  people 
who  are  interested  in  the  Third  World  and  want  to  know 
more  about  it.  "Messie  en  Jongeren"  ("Mission  and  Youth") 
is  an  inter-congregational  organisation  in  Holland  which 
exists  for  the  last  four  years  and  has  a  permanent  centre  at 
Boxmeer.  Our  team  takes  a  full  part  in  its  activities: 

-  week-ends  (about  10  each  year  for  from  50  to  60  young 
people  each  time) 

-  a  short  stay  on  the  missions  or  in  a  missionary  situation  in 
Holland  (lasts  from  3  weeks  to  a  year) 

-  organising  a  Pentecost  week-end  festival  at  Gemert  (the 
Spiritan  Provincial  house).  This  event  drew  3,500  people  this 
year,  of  whom  most  were  young.  Through  varied  activities: 
music,  song,  personal  narrative  and  lively  Eucharistic 
celebration,  the  Third  World  comes  to  our  Western  world 
at  Pentecost.  It  has  proved  to  be  a  real  meeting  of  North 
and  South. 


Awareness  Trips 

For  the  last  three  years  our  team  has  organised  visits  to 
Third  World  countries  (Tanzania  and  Canieroons  in  1988, 
Brazil  in  1989)  to  give  young  people  between  the  ages  of  20 
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and  30  some  direct  experience  of  these  areas.  Why  did  we 
do  this?  There  are  several  reasons: 

1.  There  are  young  people  who  want  to  spend  some  time  in 
the  Third  World  and  this  demands  careful  preparation. 

2.  Youn  people  are  moved  by  example  and  not  by 
preaching,  but  how  are  we  going  to  give  them  this  if  our 
Congregation  only  has  grey-haired  missionaries  to  show 
them  and  the  Church  is  so  little  present  in  their  lives?  In 
mission  areas  there  are  still  telling  examples  to  be  found. 

Preparation  for  the  visits  lasts  a  whole  year  (interviews, 
week-ends  for  preparation,  etc  ...);  then  there  is  the  stay 
abroad  and  a  follow-up  period.  These  visits  are  positive  in 
as  much  as  they  allow  us  to: 

-  stay  with  the  same  group  of  young  people  for  at  least  a 
year;  understand  them  better;  appreciate  how  they  live  and 
what  there  is  about  mission  which  appeals  to  them, 

-  help  these  young  people  find  their  way  in  pursuit  of  their 
missionary  ideals, 

-  let  these  young  people  experience  our  religious  and 
missionary  life,  our  convictions,  our  hopes  and  our  doubts. 

Besides  the  help  these  visits  give  in  shaking  up  our  own 
committment  to  the  Gospel  and  our  missionary  spirit,  they 
give  us  hope  that,  even  if  none  of  these  young  people  take 
over  our  work  after  us,  they  may  at  least  become  associated 
with  our  efforts  in  favour  of  the  Third  World  and  the  poor 
of  our  First  World. 
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During  these  journeys  the  young  people  discover  other 
aspects  of  life  and  feel  them  to  be  an  enrichment.  They  see 
another  face  of  the  Church  and  a  society  in  which  faith  is 
not  separate  from  life.  This  helps  question  their  own  outlook 
on  life  and  their  way  of  believing.  "For  us  God  is  a  question 
mark;  in  Africa,  God  is  part  of  life,"  one  of  them  said  to  me. 

This  whole  venture  is  far  from  perfect  and  a  number  of 
things  in  it  require  improvement.  Yet,  I  firmly  believe  that 
we  have  managed  to  build  up  a  different  sort  of  relationship 
with  young  people  through  these  trips  and  our  other 
mission-awareness  activities. 

A  girl  said  to  me:  "For  a  long  time  I  thought  that  you  were 
setting  up  these  trips  to  bring  up  back  to  yesterday's  Church, 
but  I  see  that  that  is  not  the  case."  The  same  girl  asked: 
"Could  we  not  spend  some  time  with  you  and  help  with  your 
work  in  Africa,  without  having  to  become  nuns?"  This 
question  makes  us  think. 

Throughout  all  these  activities  I  came  to  see  how  many 
people  there  are  who  are  concerned  about  the  plight  of  the 
underprivileged  and  want  to  share  their  life  with  them  as  we 
Spiritans  do.  Some  of  these  are  looking  for  ways  to 
collaborate  in  this,  or  for  forms  of  living  in  common  in 
order  to  carry  out  this  ideal. 

We  have  been  thinking  about  this  for  two  years  now,  and 
have  asked  other  congregations  about  their  experience.  A 
pamphlet  "In  Search  of  Associates"  has  been  got  out.  In  it 
we  describe  our  experiences  and  give  the  fruits  of  our 
reflection.  Our  conclusion  is  that  to  encourage  lay 
Associates  is  the  way  to  follow.  Missionary  personnel  for 
tomorrow  are  at  stake. 
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To  conclude,  I  must  say  that  the  open  community  in  which 
I  lived,  helped  me  to  find  strength  and  enrichment  in  the 
mission-awareness  assignment.  I  am  happy  to  have  had  the 
chance  of  living  this  new  style  Spiritan  missionary 
committment  to  mission  awareness  in  my  own  country. 


Martin  Van  Moorsel, 
the  Netherlands 
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KOREN  Henry  J.,  On  the  Spiritan 
Charism  and  on  Spiritan  History, 
Bethel  Park,  Spiritus  Press,  1990, 
149  p. 


Early  in  his  initial  formation 
Fr.  Koren  asked  questions  about 
the  history  of  the  Congregation 
and  discovered,  to  his  dismay, 
that  Uttle  was  known  about  it 
even  by  those  charged  with  the 
training  of  aspirants.  At  that 
moment  he  resolved  to  do  what 
he  could  to  remedy  the  situation 
and  the  result  has  been  a  steady 
stream  of  books  and  articles  over 
the  last  35  years. 

The  present  volume  is  a 
collection  of  essays  based  on  talks 
dehvered  in  recent  years,  in  a 
sense  the  distillation  of  reflections 
prompted  by  a  lifetime  spent 
probing  the  roots  of  our  religious 
family.  The  articles  are  wide- 
ranging  in  nature  but  all  bear  the 
stamp  of  the  historian's  research 
combined  with  the  insights  of  a 
philosopher/theologian  and  often 
expressed  with  that  wry  sense  of 
humour  that  is  characteristic  of 
Fr.  Koren's  writing. 


The  author  stresses  the 
value  of  the  hved  history  of  the 
Congregation  as  a  means  to 
properly  understanding  the 
Spiritan  charism.  The  latter  he 
sees  as  an  "evangeUcal  availabiUty 
which  remains  attentive  to  the 
Holy  Spirit,  manifesting  Himself 
in  the  concrete  situation  of  life". 
This  availabiUty  impUes  an 
interior  union  with  God,  together 
with  evangeUcal  poverty  which 
embraces  a  moderate  standard  of 
Uving  from  the  material  point  of 
view,  while  being  constantly  open 
to  the  experience  of  life  on  the 
spiritual  level. 

Koren  finds  that  des  Places 
and  his  foUowers  embodied  this 
spirit,  subsequentiy  continued  and 
deepened  by  Libermann. 
Openness  to  the  Spirit  as 
manifested  in  the  concrete 
experiences  of  life  also  demands 
careful  attention  to  discerning 
the  direction  in  which  the  Spirit 
is  leading  individual  members  of 
the  Congregation. 

It  is  interesting  to  find 
Libermann  and  des  Places  put  on 
a  plane  with  Benedict,  Francis 


102 


Spiritan  Life  Reviews 


and  Ignatius  as  significant 
contributors  to  the  adv2incement 
of  religious  life  (Chapter  3  "Four 
Religious  Rebels").  Equally 
thought-provoking  is  the 
treatment  of  the  two  Founders  as 
a  single  embodiment  of  the 
Spiritan  charism.  He  sees  both 
manifesting  an  openness  to  the 
world,  flexibility  in  answering 
appeals,  practical  union  with  God 
in  everyday  life,  evangelical 
poverty,  sanctification  through 
and  for  others  and  a  profound 
respect  for  individual  vocations, 
but  concludes,  regretfully,  that 
Spiritans  have  done  little  to  share 
their  insights  with  the  world. 

Perhaps  more  startling  is  his 
comparison  of  the  two  Jews,  Carl 
Marx  and  Francis  Libermann 
(Chapter  6).  Acknowledging,  as 
he  must,  that  both  start  from 
very  different  concepts  of  man 
and  the  purpose  of  the  universe 
he  nevertheless  finds  many  points 
of  agreement  in  the  practical 
approaches  adopted  by  each. 

Those  who  struggle  with  the 
relationship  between  religion  and 
"modernity"  will  find  interesting 
items  in  the  chapter  4  on  "Faith, 
Science  and  Evangelizing  the 
Poor".  Far  from  rejecting 
contemporary  society  as  post- 
Christi2m,  the  author  maintains 
that  many  of  the  characteristics 
assumed  in  the  secularised  society 
of  the  West  draw  their  efficacy 
(often      unconsciously)      from 


Christian  principles.  Examples 
would  include  care  of  the  sick, 
human  rights,  freedom  of  religion, 
respect  for  individuals  and  the 
transformation  of  the  concept  of 
work  from  a  degrading  necessity 
to  positive  contribution  to  the 
on-going  process  of  creation. 
Libermann,  faithful  to  the  Spirit, 
and  conscious  of  the  changes 
taking  place  around  him,  was 
clear  that  the  building  of  the 
Kingdom  demanded  not  only 
spiritual  principles  but  also  the 
social  and  human  development 
of  society.  He  may  not  have 
understood  the  full  implications 
of  modernity  but  he  was  willing 
to  leave  the  door  open  to  "frankly 
embrace  the  new  order". 

Koren  provides  ample 
support  for  the  idea  of  Lay 
Associates.  Indeed,  as  he  points 
out  in  chapter  5,  the  concept  is 
somewhat  old  hat,  for  Lay 
Associates  existed  at  the  time  of 
Fr.  des  Places,  and  subsequently, 
in  1895,  we  find  the  Genergd 
Council  endorsing  the  request  of 
Mgr  Le  Roy  (later  Superior 
General)  that  married  laymen  be 
admitted  as  associate  members. 
It  has  taken  a  long  time  for  the 
idea  to  gain  acceptance. 

Two  essays  on  "Spiritan 
Educational  History"  wiad  up  the 
collection.  These  are  unique  at 
least  in  so  far  as  one  rarely  finds 
the  topic  of  Spiritan  education 
treated  as  a  separate  item.  Fr. 


Spiritan  Life  Reviews 


103 


Koren  begios  with  a  challenge, 
claiming  that  modem  Spiritans 
tend  to  ask  the  wrong  question 
about  education  ("how  did  we  get 
into  it?")  when  the  real  issue  is 
"how  did  we  ever  get  out  of  it?". 
He  goes  on  to  trace  the  long  and 
varied  development  of  our 
involvement  with  Catholic 
education  from  the  time  of  des 
Places  and  the  training  of  poor 
seminarians  to  present  day 
secondary  and  tertiary  levels. 
These  two  chapters  should  make 
interesting  reading  for  those  who 
would  narrow  our  charism  and 
apostolate  to  a  single  purpose! 

The  collection  of  essays  marks 
a  valuable  contribution  to  Spiritan 
lore.  Not  everyone  will  agree 
with  all  of  Henry's  conclusions, 
nor  would  he  want  it  that  way, 
but  those  who  challenge  him  will 
be  forced  to  deal  with  facts  and 
not  myths.  Indeed,  it  is  probably 
true  to  say  that  had  more 
attention  been  paid  to  context  and 
Uved  reality  some  of  the 
ideological  conflicts  of  recent 
years  might  well  have  been 
avoided. 

Michael  Doyle, 
Rome 


GILBERT  Alphonse,  En 
conflance.  Daniel  Brottier,  Paris, 
Editions  Apprentis  d'Auteuil, 
1990,  CoUection  L'AME  ET  LA 
VIE,  600  p. 

La  Regie  de  Vie  rappelle 
(R.V.S.,  38)  le  testament  de 
Libermann:  une  insistance 
etonnante,  a  la  suite  de  Saint 
Paul,  sur  la  preeminence  de  la 
charite  dans  notre  vie  apostohque. 
Le  Pere  Gilbert  reprend  les 
paroles  memes  de  ce  testament 
pour  en  faire  les  titres  de 
chapitres  du  livre  qu'il  vient  de 
pubher  sur  le  Pere  Brottier. 
L'auteur  veut  montrer  par  la  que 
la  vie  du  deuxieme  Spiritain 
beatifie  est  ime  sorte  d'illustration 
pratique  de  la  spiritualite  que 
nous  a  leguee  Libermann. 

C'est  en  suivant  au  jour  le 
jour,  comme  beaucoup  de  ses 
confreres,  la  "voie"  spiritaine  que 
le  Pere  Brottier  a  pu  donner  une 
telle  fecondite  a  sa  vie,  et  etre 
cite  en  exemple  a  chacun  d'entre 
nous  et  a  tous  les  Chretiens:  vie 
d'un  Spiritain,  transformee  peu 
peu  par  le  don  total  de  soi,  par 
les  differentes  "missions"  qui  lui 
sont  confiees  aussi  bien  au 
Senegal  qu'en  France,  et  a  tout 
moment  par  le  creuset  de 
I'epreuve  et  de  la  Croix. 

Le  recit  de  cette  evolution 
suffirait  a  lui  seul  a  nous 
passionner  puisque  nous  sommes 
engages      dans      la      meme 
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aventure...Libermann  avait 
coutume  de  dire  que  le 
temoignage  des  vies  de  saints 
valait  mieux  que  tous  les  exposes 
theoriques  de  spiritualite. 

Nous  avons  done  ici,  a  travers 
Brottier,  un  spiritualite  observee 
"in  vivo",  aussi  bien  celle  de 
Libermann  que  celle  de  Therese, 
si  proches  Pune  de  Pautre  et  qui 
ont  inspire  ensemble  la  vie  de 
Brottier.  Le  titre  du  livre:  En 
confiance,  nous  rappelle  d'ailleurs 
la  devise  de  Brottier.  Avec 
Libermann  et  Therese,  il  a  "ose" 
tirer  toutes  les  consequences  de 
ce  mot  qui  a  si  profondement 
renouvele  la  spiritualite  modeme. 


Mais  dans  la  vie  de  Brottier, 
il  y  a  plus  que  revolution  d'une 
personne  et  le  temoignage  de  sa 
vie  apostolique.  On  ne  peut  parler 
de  Brottier  sans  faire  etat  des 
faits  merveilleux  qui  ont 
accompagne  la  plus  grande  partie 
de  sa  vie.  Ce  n'est  pas  seulement 
sensible  a  la  periode  d'Auteuil, 
mais  deja  bien  avant,  des  que  la 
"complicite"  de  Therese  lui  a  ete 
assuree.  Une  grace  exceptionnelle 
certes,  mais  dont  la  realite 
evidente  nous  pousse  egalement 
a  reflechir:  une  vie  chretienne  et 
apostolique  bien  accomplie  n'est 
pas  seulement  un  parcours 
exemplaire,  c'est  surtout  le 
temoignage  des  initiatives 
toujours  etonnantes  d'un  Dieu  qui 
intervient  dans  notre  histoire  pour 


nous  sauver:  les  signes  en  sont 
perceptibles  de  differentes 
manieres,  mais  ils  sont  la,  meme 
s'ils  n'ont  pas  pour  tous  Fevidence 
de  miracles.  Le  "discernement" 
permet  de  les  reconnaitre. 

La  vie  de  Brottier  nous 
rappelle  que  notre  vie  apostolique 
tire  toute  sa  force  de  la  Foi, 
laquelle  devrait  pouvoir  "soulever 
des  montagnes"  si  nous  avions 
plus  de  "confiance".  L'audace  de 
Brottier  nous  invite  a  la  meme 
audace. 

Le  livre  du  Pere  Gilbert  ne 
se  presente  pas  comme  ime 
edition  critique  de  la  vie  et  des 
oeuvres  de  Brottier;  il  est 
cependant  tres  precieux  car  ecrit 
avec  cette  "science"  qui  permet  de 
reconnaitre  dans  la  vie  d'une 
personne  les  veritables  chemins 
de  I'Esprit. 

Signalons  en  meme  temps 
que  les  ecrits  de  Brottier  se 
trouvent  maintenant  rassembles 
de  fa^n  systematique  par  le  Pere 
Albert  Pouget,  aux  Archives  des 
Orphelins  d'Auteuil.  Les  trois 
volumes  de  "Manuscrits  et  Textes 
imprimes"  sont  une  source 
precieuse  pour  qui  desire 
approfondir  la  vie  du  P.  Brottier. 

Frangois  Nicolas, 
Rome 
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FORRISTAL  Desmond,  The 
Second  Burial  of  Bishop 
Shanahan,  Dublin,  Veritas 
Publications,  1990.   329pp. 

This  is  a  very  readable  book 
by  a  priest-writer  of  the 
Archdiocese  of  Dublin.  It  is 
about  a  Holy  Ghost  Father  from 
Ireland  who  bec2ime  Bishop  of 
Southern  Nigeria  in  1920. 

In  1938,  after  his  resignation, 
just  before  he  left  Europe  for  the 
last  time,  he  came  to  England  to 
ordain  three  Holy  Ghost  Fathers. 
I  was  in  the  junior  seminary,  15 
years  old  at  the  time.  We  used 
to  look  forward  to  missionaries 
back  from  Africa,  speaking  about 
their  exploits  and  adventures. 
Bishop  Shanahan's  talk  was 
different.  It  was  like  listening  to 
St.  Paul  at  Miletus  on  his  last 
journey  -  words  of  warning,  of 
encouragement  and  advice  - 
nothing  about  himself.  Little  did 
we  know  of  the  sadness  that  was 
driving  him  into  exile. 

To  my  mind,  the  title,  "The 
Second  Burial  of  Bishop 
Shanahan"  does  not  perhaps  do 
justice  to  the  contents  of  the 
book,  at  least  for  readers  who 
know  nothing  of  the  burial 
ceremonies  of  the  Ibo  people  of 
Nigeria.  All  is  explained  in  the 
introduction.  It  means  that  the 
spirit  of  Shanahan  can  now  rest 
in  peace,  for  in  this  book  his 
name  has  been  cleared.   It  is  a 


cautionary  tale  of  how  good 
people  can  act  from  the  highest 
motives  and  yet  inflict  great 
suffering  on  one  another.  His 
life's  work,  30  years  in  Southern 
Nigeria,  was  one  of  the  great 
success  stories  of  missionary 
history.  There  was  a  Spiritan  who 
thou^t  in  terms  of  Vatican  11 
long  before  that  Council  took 
place. 

His  zeal  and  respect  for  the 
beUefs  of  the  people  he  served, 
his  concern  for  the  missionaries 
under  him,  his  gratitude  to  God 
for  what  we  normally  take  for 
granted,  his  Christ-like  silence 
amid  the  accusations,  his  long 
hours  of  prayer  -  all  these  make 
him  a  model  for  any  missionary. 

This  book  deserves  to  be 
translated  into  other  languages, 
though  I  suggest  an  extra  two 
pages,  namely  a  Hst  of  important 
dates  and  a  map  of  the  area  and 
churches  he  served. 


Henry  Pass, 
England 
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